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THE DEVELOPMENT OF THE HEBRE 1V SOCIAL IDEAL 
TO THE RESTORATION (Circa 516 B. C.). 
INTRODllTCTION. 
A. Purpose. 
The development of the Hebrew social ideal had its 
beginnings in the earliest forms of organized Hebrew life. 
It is the purpose of the following study to trace the 
changing situations and secure an understanding of the 
social process as it is revealed in the Old Testament 
narratives (1). These narratives record attempts to show 
men how to live in right relations to their fellow men,--
attempts to perfect a iocial order in which each might find 
supreme happiness and complete self-expression. Consider-
ation of the Bible records reveals progressive development 
and formulation of principles which were to be the guiding 
factors (2). "While the Hebrews seldom distinguisned 
between ethics and religion, their religion from an early 
date-----was shot through with an ethical quality" (3). 
B. Scope. 
This process of development stretched over more than 
. 
a thousand years, for it had its beginnings in the nomadic 
stages on the borders of Palestine. In this study it will 
(ll Soares, Social Institutions, pp. 13-14. 
(2 Kent, Social Teachings, p. 3. 
(3 Mitchell, Ethics of the Old Testament, p. 15. 
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I' be traced through five periods, viz. the primitive, or 
nomadic, period~ covering the period following the Exodus 
i 
I 
I 
I 
i 
I 
from Egypt and prior to the entrance into the land of Canaan' 
I 
I 
the period of the conquest of Canaan and the rule of the so-1 
called Judges; the period of the kings, including the mon-
archy, the divided kingdom, and the kingdom of Judah to the 
i 
first deportation in 597 B. C.; the period of the Exile, 59~ 
-538 B. C.; and the theocratic community after the return tol 
the rebuilding of t.'le temple in Jerusalem in 51·6 B. C. ( 1). 
C. Method of Procedure. 
In each period materials relative to the social and 
economic situation, domestic and religious institutions, an 
political organizations will be considered especially as 
they have pertin"'ancy to the problem ih::hand. Any tendencies 
or developments that ~re particularly important to any 
period or for later periods will be stressed. The teachings 
of the prophets will be dealt with under the relevant head-
ings rather than in a separate section. 
Materials on the Messianic ideal will be considered 
under religious life because of their close association wit 
the religious teachings. In most instances Biblical mater-
ials will be referred to rather than quoted in full. 
(1) Soares, Social Institutions, pp. 19-20. 
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I. PRIMITIVE PERIOD: NOMADIC LIFE. 
A. Social Institutions. 
1. Patriarchal Organization. 
Traditionally the Hebrews were descended from the sons 
of Jacob, but the evidence given by Old Testament narratives 
indicates that their ancestors may have been Bedouins (1). 
Feminine tribal names, eg. Hagar, Keturah, Leah, Rachel, an 
the custom of the naming of childre~ by the mother, as in 
the instances of Leah and Rachel (Gen. 29:3lf; 30; 35:18; 
cf. Judges 13:24; I Sam. 1:20; 4:21), indicate that kinship 
was traced through the mother and that matriarchy was at 
least an existant form of social organization. Laban's 
claim to the children of Leah and Rachel (Gen. 31:43) point 
to a beena marriage in which, if the husband returned to hi 
people, he must leave his wives and children with their 
family group unless he could get them away as plunder (2). 
However in the nomadic period subsequent to the Exodus the 
patriarchal form of family organization was in existence. 
"Family" connoted then a far more inclusive group than at 
the present time, for it included the patriarch, his wives, 
their sons, their wives and children, the daughters until 
they were married, and the slaves. (3). Such an inclusive 
group was also designated as a clan. In such primitive lif 
the struggle for existence, either for defense or in some 
enterprise, necessitated unions such as constituted the 
(1) Berthelet, History of Hebrew Civilization, p. 115. 
(2) Schaeffer, Bocial Legislation, p. 3. 
(3)Soares, Social Institutions, pp. 108-9. 
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1: clans (1). Further unions of groups of clans into tribes 
often took place. In these blood-relationship was a consid-
erable factor, but "geographical propinquity" no doubt was 
also an incentive; neighbor clans must either "fight or 
fuse" (Gen. 26). If they were of about equal strength mutu 
agreements about pasture and water were effected, inter-
marriages took place, alliances were made against common 
foes, and thus their origins were finally forgotten and the 
were clans of a common tribe. (2}. 
Social control was maintained by force of custom and 
I, public sentiment, The power of ruler was given to the man 
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enjoying the highest respect in his clan. This depended 
upon the "purity of his descent, wealth, personal qualities 
of superior wisdom, insight and experience." His influence 
was due alone to the moral respect he could inspire. {3). 
Such a Clan-Father was important in that he was responsible 
for the protection of family ~ights (cf. Gen. 14 and 34) 
before the existence of tribal organization. (4). With the 
rise of clans and tribes, the elders became the rulers. 
This patriarchal plan continued until the entrance into the 
land of Canaan (5). Custom was the earliest regulator of 
social life. Agreements were made concerning pastures (cf. 
Gen. 13:2-9), wells (Gen. 21:25-30), wives (Gen. 24; ?9:13-
20), ala ve s (Gen. 14 :14). ( 6) . 
( 1) 
( 2) 
( 3) (4l (5 
(6 
Barton, Semitic and Hamitic Origjns, p. 95. 
Soares, Social Institutions, p. 111. 
Berthelet, History of Hebrew Civilization, p. 122. 
Soares, Social Institutions, pp. 39-40. 
Boares, Social Institutions, p. 135. 
Soares, Social I~sti tut~ons '--~-PY~::.:_::~~:-31. 
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Clans were not strictly homogeneous for strangers were 
sometimes taken in (Moses--Ex. 2:16~22). Coalitions betwee 
groups in a·particular area might also take place. Such 
unions were generally effected by religious ceremonies and 
henceforth they were regarded as of common blood. (1). 
A man's standing in the clanwas so important that if 
he were cast out, he was virtually an outlaw, unless some 
other clan would accept him (2). 
Such an organization lent itself to the development of 
a sense of equality, due to the insecurity of individuals i~~ 
desert life and consequent need of group solidarity. This I 
I did not mean that there were no differences in wealth, power, 
I 
and influence (one clan might claim superiority, eg. blessing 
of Jacob, Gen. 49); but all were essentially equal because 
there were no extremes of wealth and poverty in such simple 
forms of life. (3). 
2. Property and Vlealth. 
Under this primitive patriarchal organization the 
"master" was virtually a proprietor of his wife or wives, 
children, slaves, cattle, dwelling, and lands(4). Wealth 
was of a transportable nature, consisting of flocks, herds, 
asses, camels, the furniture of tents, and perhaps some gem 
and costly garments (Gen. 13:2-5; 24:22; 35, 53) (5). These 
last were doubtless obtained through contacts which the 
. 
Hebrew nomads had with commercial activities of more civil-
ized nations or through barter and simple trade with 
Soares, Social Institutions, ~· 108-9. 
Day, Social Life, p. 2?. 
Keeble, Social Teachings, pp. 30-1. 
Wallis, Sociolo~ical Study, p. 41. 
Soares, Soc1al nst1tut1ons, p. 20. 
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1 neighboring peoples. In Gen. 23:1-16, Abraham at Ephron, i' 
there is evidence of acquaintance with and use of the "mone~ 
! 
of the merchant. 11 Also in the narrative of the sale of 
Joseph (Gen. 37:7) into slavery, there is an 
the brothers knew they could use the money. 
indication that 
In Gen . 4 3 : 11 f ~ , 
42:2, money was taken to Egypt to buy food and valuable 
articles for presents. These incidents indicate that the 
nomads participated to some extent in the trade of their 
times. ( 1). 
The "truly and completely nomadic social group had no 
cla.ss distinctions of rich and poor; for the clan or tribe 
in order to survive amid the precarious conditions of the 
open wilderness, must maintain equalitarian relationships 
as a condition of preserving the morale of the group in the 
stru~gle for existence~ (2). Each'clan had a certain 
district, held under group ownership. Digging of wells 
constituted ownership and quarrels often resulted over thes 
watering places (Gen. 21:15, 30; 26:15f; Ex. 2:16; cf. Gen. 
29:2) as pastures were useless without them (3). Failure o 
the water supply and oftimes rivalry of tribes (Abraham and 
Lot, Gen. 14:7-11) necessitated seeking new grounds. Sheep 
and goats were the chief flocks to provide milk, butter, 
I 
wool (Dt. 32:14; I Sam. 17:18) and as sacrificial offerings 
(1Jum. 28; I K. 8:63), although there were some cattle and 
also camels to be used for riding and beasts of burden (4). 
Moses's flight brought him to a pastoral life as shepherd td 
Jethro's flocks (Ex. 3:1). This same type of life was 
~ 1) dl 
Soares, Social Institutions, p. 85. 
Wallis, God and the Social Process, p. 10. 
Schaeffer, Social Legislation, p. 228. 
Berthelet, History of Hebrew Civilization, pp. 124-5. 
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followed as the Israelites travelled from oasis to oasis on 1 
their way to Canaan(l). 
S~pplementary to raising of flocks was tilling of the 
soil in order to help provide food (Gen. 4:2; 30:14; 37:7). 
I 
I 
I 
I 
I 
i 
Yet while these two were necessary to each other, rivalry I 
developed between the peoples engaged in each. The plains I 
and valleys were needed for cultivation of crmps; yet the 
shepherd wanted all he could get for grazing. (2). TreatieJ 
I 
and covenants were entered into to settle disputes. However' 
deception for personal advantage or for protection was 
' 
permissable (Gen. 24:2f; 47:31; 31:46). (0 ). 
In general the position of women was very inferior as 
they were considered as the property of some man throughout 
life. Up to the time of marriage, they belonged to the 
father's family and so were subject to his will (Ex. 21:7; 
22:15-16), or to the one who stood in his stead, as the 
eldest son, or brother. 
Upon marriage, the woman became the property of her 
husband as she was obtained by purchase from her father or 
guardian. The ceremony consisted of the payment of a ma.rria;ge 
price (mohar) to her owner (Gen. 34:12). (4). The value of 
a daughter was dependent·upon the dignity of her father, and 
her beauty. This was a bargain in which she had little to 
say (Gen. 24:50-51; 29:18-20). The rights of a husband over 
a wife were as great as those over a slave. These were 
generally modified by love for her, her influence, respect 
and fear for her family and sometimes by the marriage contract 
(Gen. 31:50). Gradually custom came to limit this power. (d~. 
II (1) Soares, Social Institutions, pp. 69-71. 
-,-.(2-)- Mac1der Bible Mo.nners, PP•~ 27~8. 
(3) MitcheiJl;, Ethics of the Old Testament, p. 
(4) Wallis, Sociological Study, p. 43. 
(5) Soares, Social Institutions, pp. 39-40. 
i! 
42. 
ij 
---- --·-- ---- I' /'f 
--------- -- ::c__c:__:_:-_:-_-::-::_-=::-=--=----=-=--"-=-=- ---- -- ------- -cc_c:-=:·=-=---:-.. ·ccc_-_:_c_:::-:_::====-==---=-- ---- ___ __ _ _ _ . _l_•_ _ 
Doubtless this inferior position of women was a factor----!~------=---
influencing polygamy, which was a generally accepted practicb 
and limited only by the income and personal inclination of 
the husband (Gen. 16:2ff; 22:24; 25:1; 29:26f.; 32:22; 35: 
22a). Such a form of domestic relations made strife almost 
inevitable (Gen. 16:2-6). ( 1). In cases of the poorer, 
probably there was a second wife only in case the first 
proved unsatisfactory, especially if it involved children. 
This often led to concubinage--the possession of slave wome 
belonging either to the husband through purchase or to the 
wife as part of her inheritance, who were given to the 
husband in order that he might have children (cf. Hagar, 
Eilhah, and Zilpah). (2). 
Property belonging to women was limited to the 
possession of a few female attendants (referred to above 
under concubinage) and gifts, part or all of which may have 
beeb the marriage price, given by the father to his daughte 
to be retained by her as personal property (Gen. 16:2; 30:4 
9). These would vary according to the degree of wealth of 
the fa the r. ( 3 ) . 
Further evidence pointing to women being regarded as 
possessions is given by the provisions that in the case of 
violation or outrage of a female the act is considered to 
constitute damage to the rights of private property and 
proper settlement must be made to the owner (4). (Cf. two 
Abraham stories and one Isaac story in Genesis.) Property 
rights were probably also the basis for the strong sentimen 
(ll Smith, J. M. P., Moral Life, p. 41. 
!2 M. itchell, Ethics of the Old Testament, P.P· 37-38. 3 Schaeffer, Social Legislation, p. 18. _ ~- _ 1Nallis .t:::USociological Study, __ - I?·- _ 4~. 
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that existed against adultery (Gen. 26:11). 
'.7hile women generally w~re rr;garded as on a 1cv: :plane 
in the social organization, there are cases of higher regart 
for th~m (Abraham and Hae;ar--Gen. 21 :11; l~oses and Jethro's 
daughters--Ex. 2:17; Isaac and Rebekah--Gen. 24:67; Jacob 
and Rachel--Gen. 29:11; 29;23?Hl). These stori.es<, however;, 
:I 
do:~ not' show. any~ evidetlct"'· that. women were subjected to a i' 
I 
cloistered life, but rather enjoyed some freedom and inde- I 
pend~nc~ ~nd exerted some social influence (2). 1 
More than a just share of the burdens were borne by th~ 
'!JOm~n; tr:ey were responsible for the work in and about the 
heme, pitched the tents, assisted men in the fields at 
certain seasons of the yee..r, and manufe.c tured the rna terials 
used for clothing (3). 
Women, as part of the husband's estate, fell to the 
heir of that estate--eldest son, brother, or next of kin (4 . 
Children, too, were regarded aB the property of the 
patriarch and his power over them extended even to life and 
death (cf. Abraham's sacrifice of Isaac--Gen. 22, and Jephtrah's 
vow--Judges 11:29-40). While they could be sold as slaves 
(Ex. 21:7), such was not the general practice, but was 
resorted to only in cases of extreme poverty. Daughters, of 
course, were sold in marriage (see foregoing section on 
women). Such powers, no doubt, were conducive to reverence 
and obedience . 
Family organization on the whole was not conducive to 
(1) Smith, J. :.~. P., ~~or_p.l_Life, p. 41. 
(2) Day, Social.Life; pt. 33-36. 
( 3) Ibid. I p. 36. 
(4) Schaeffer, Social Legislation, p. 39. 
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I 
share of inheritance given to eldest son) brought envy and 
hatred, and in polygamy unity was even more difficult for 
rights were often set aside because of intrigue or pressure 
from the favorite wife (Gen. 25:30f. ). Vfuile the responsi-
bility of the eldest son is not clear, it is likely that 
he was responsible for the provision for other members, 
especially the daugn t~rs and 'vives of the decea8ed. Howeve , 
discord was not regarded as normal (.Joseph and his brothers 
Gen. 43:29; 45:14; 45:4-5a; 47:12; 50:21) and there were 
evidences of filial affection (.Joseph and Judah--Gen. 44:301 
45:9f.; 46:29; 50:7ff.). (l.). 
Property also included slaves, and in the ancient worl ' 
such a situation was probably nearly universal. Traces of 
it are found in the stories of Abraham (Gen. 24:2,35}, Isaa 
(Gen. 26:19,25,32) and Joseph (Gen. 47:21) (2); Slavery wasl 
an important factor in the development of civilization, mak-i 
ing others work and entering into the results of their labo).., 
I provided the source of enrichment of life. It probably 
originated in the feeling that the life of a captured enemy 
should be spared, so he was forced to perform the more dis-
agreeable tasks. In such a it if I case was as grace had bee9 
granted him, for his life, in r ea.li ty forfeited, had been 
spared to him; consequently there was no thought of degradat on. 
As members of the patriarchal households, they performed 
duties of the house and farm. They were comfortably cared 
fer and generally kindly treated. Some also became enslave 
I (1) Schaeffer, Social Legislation, pp. 39-41. (2) :rt.itchell,_Ethics of the Old 'l'estament, p. 38; 
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due to extreme poverty or debt ( cf. previous refe renee under 
children--they could be sold into slavery) (1). 
B. Religion. 
1. Tribal God: Yahweh. 
In p~imitive religion the gods were conceived as member 
of the social organization, and there was no essential dis-
tinctions between 11 divinity and humanity," except that the 
gods were magnified men and hence more powerful. Religion 
and politics were closely bound together and hence the 
worship of gods was viewed as vitally necessary to the wel-
fare of society. All members must participate or be ostraci ed 
since the good will of the gods was dependent on the perforl[ 
ance of the customary acts of worship by all members of the 
group (Gen. 17:13,14, cf. Ex. 12:44,45). Thus religion 
existed for the preservation of the welfare of society. (2) ·1· 
It ·was crudely formula ted, but inherent in it was a small 1 
I 
"kernel of truth which formed the substratum of the religion!:' 
of the Hebrews in historical times (3). 
It '.ms the task of Moses, who had previously learned 
of YahVleh, to bring the Hebrews under his lee.dership to a 
recognition and acceptance of Yahweh (Ex. 24). Upon their 
entrance into the wilderness, the signal illustration of 
Yahweh as a god of nature never lost its hold upon them. 
Here He was revealing himself to them according to their 
ability of appreciation. (4). The permanent association of 
" I 
' 
__ __ _ _______ __ __________ lL-:r __ 
-~-~ --- --~ 1 ~ -~- ---
Yahweh with Israel resulted from the work of l!oses at the I 
Exodus. He led them to the sacred mountain, Sinai or Horeb,! 
and there Yahweh was accepted by the Hebrews in a manner 
which made an ineradicable impression upon them. (1). The 
covenant rite which bound the people to serve Yahweh was 
the slaying of sacrificial animals, the blood of. which was 
drained in bowls; half of this was poured over the altar, 
the terms of the covenant were read by Moses, and the 
remainder of the blood flung over the heads of the people. 
The significance of this ritual lay in the concept of blood 
as life (Lev. 17:11,14). Taken from the sacrificial victim 
the blood became available to two parties who came under it] 
its essence embracing both of them; henceforth they were on 
and Yahweh was included in the term 11 Is rae 1". He differed 
from the usual tribal gods in that He existed previous to 
His connection with Israel. His connection was "artificial " 
that is it had a definite beginning in the covenant: "a deed 
of partnership". This covenant is regarded by some to have 
been the basis of Exodus 20. It demanded that the worship 
of Israel should be to Yahweh alone, perhaps including the 
observance of the Passover and some form of Sabbath. The 
obligations on the divine side while not clearly stated I 
probably consisted of the normal relations of gods to theirl 
worshippers, eg. guide in desert wanderings (Amos 2:10); an· 
inspiration in war (I Sam. 4:3); guardian of the blood of 
the tribe; supreme judge in disputes, his will being known 
through consultation. He would avenge the wrongs inflicted 
on his people; to them "He was Lord and King". (2). 
lfoses' work had divested the ancient God o€ Sinai of 
(1_) Hesterley & Robinson, Hebrew Religion, p. 135. 
(2) _9esterle~_ ~-~?}~_~?~-:.on_, Hebrew Religion, pp. 139-142. 
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the.:Cl,imitations attaching to a nature-god and ~on-n-ec~~d~H=--1-'-".m=·-·-ilj 
with the history of a nation that was being born" (1). Whilli 
I he was a "promoter of Yahweh religion, the Sinai experience 
was a great contributing factor" (2). The Israelites were I 
I 
willing and 
He chose to 
eager after their deliverance to serve Yahweh asj 
prescribe (3). The Hebrews were ever conscious 
of being set apart from others, a.s a people of Yahweh (Ex .. 
19:5) (4). 
Some of the characteristics of Yahweh's nature have 
been referred to above. He was conceived as a mountain god 
(Ex. 19:16-24), a man of war (Ex. 15:3), storm god (Judges 
5:4; Ez~k. 1:4ff,; I Sam. ?:10), god of fertility {Gen. 29: 
31; 30:22; 49:25; Ex. 13:2) (5). The concepts revealed in 
Ex. 24:9-11, 33:18-23, and 4:24ff are rather materialistic, 
non-spiritual, and non-ethical, and point to a low stage of 
development of moral ideals. Since the morals and ethical 
attitudes of the masses are not superior to tnose assigned 
to their gods, something of the state of ideals at that 
time is reflected. (6). The absence of ethical precepts is 
not strange considering the recent escape from bondage, but 
the Exodus did much by its appeal to those freed to contrib 
tb their moral uplift (7). 
(ll Berthelet, History of Hebrew Civilization, p. 136. 
(2
3 
Oesterley & Robinson, Hebrew Religion, p. 111. 
( Mitchell, Ethics of the Old Testar'lent, p. 47. 
( 4.) Sini th 1 1 J. M~- .P:. _.,_1-!oral. JJife .~_:piJJ~_92..=3.0. l • :~ I. (
6
5) Barton, Semit~c ana naml.tic Origins, p. 336. 
( ) S:ni th, J •· 1.!. P., Moral Life, pp. 31-32. 
(7) Mitche],.l, Ethics of the Old Testament, pp. 46-47. 
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2. Sacrificial Practices. 
0 
In primitive religion the cultus was important and 
often involved magical features(!). Tradition points to 
certain things which existed throughout the wanderings, and 
even upon the later entrance into Canaan. Three, at least, 
are clained.to nave originateL\...in tht"! wilderness; the bull v 
which later was associated with Bethel, the snake at Jerusal m, 
and the ark, at last in Jerusalem. While the making of the 
calf by Aaron (Ex. 32) was considered as apostasy, and sever 1 
were killed to avenge the insult, the bronze snake attribute 
to Moses was made at the command of Yahweh (Num. 21:4-9) to 
cure those who were bitten by snakes en the journey. The 
ark, traditionally, went all through the wanderings. It was 
a box containing some representation of the deity, also 
supposedly the stones containing the Law, a pot of manna, an 
the rod of Aaron. In spite of its presence there was a very 
strong protest against worship of artificial objects. Ex. 
20:2-17 and 34:14-26 are codes of ritual prescriptions. 
There was also a tabernacle for the deity must have a home. 
It was probably a special tent where Yahweh ~~lt and where 
men might meet Him, as from time to time there were manifest 
ations of divine glory. (2). The methods mentioned of deter 
mining the divine will were the ephod and Drim and Thu~in. 
The ephod may have been a garment or image; while the later 
were probably stones, white on one side, black on the other, 
cast to determine an answer. The white side represented an 
affirmative, black a negative, while one of each signified 
no reply. (3). 
Berthelet, History of Hebrew Civilization, 0. 138. 
Oesterley & Robinson, Hebrew Religion, pp. 142-146. 
Ibid, p._ 150. ___ _ 
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In at ti tion to sacred emblems, there were probably 
sacred persons allotted to special service to the deity. 
Special care must be given the shrine, and as the nomads 
moved from place to place, someone must attend to moving the 
sacred objects. It ~as also necessary to have an interprete 
for the meaning of signs as revelations of Yahweh's will. 
Hence there was the necessity of a priesthood which accordin€· 
to the Old Testament was in the family of Moses. He was 
the first priest and consecrated his brother A:;:;.ron from whom 
later Jerusalem priests traced their descent. Another 
tradition (Ex. 33:11) mentions Joshua as a priest. From the 
start Israel "recogni?ed divine leadership in all matters," 
and this was comm1mi ca ted by human intermediaries. ( 1). 
3. Festivals. 
Festivals were always an important part of religious 
life. The Passover as the most important one in tne primitJve 
period. At this there was the sacrifice of an animal: sheel?, 
goat, or larger animal. 1he flesh was eaten at a sacrificiai 
meal in the dwellings of the worshippers and must be entirel). 
consumed before morning. It vvas a night celebration, taking! 
place between sunset and sunrise on the night of the "full I 
moon of the month nearest the spring ~quinox" (Abid--April). / 
The blood from the sacrificial animal was smeared on the 
outs·ide of the dwellings. (Among uncultured people, it was 
an alrnoEt universal custom to sacriface the firstlings of 
flocks and first fruits to deities in order to insure the 
increase of these in the coming yee.r). Originally the 
sacrifice ~:as ·probably consumed raw, hence the prohibitions 
. (11 _Oe~te_rley &_ .. Robinsonr Hebrew Re.ligion, pp. 146-8. 
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of Ex. 12:9 and 46 probably rested on the belief 
resided in the blood and bones. It was eaten to absorb I 
life and thus become united with the deity. In Dt. 16:4 
the reference to the sacred character of the moon doubtless 
accounts for the nocturnal observance in that the feast is 
to be concluded before the moon retires. Full moon occurre 
on the 14th. day of the month and the festival was probably 
held then because it was shown in full glory. 
The blood ritual is more difficult of explanation but 
may have resulted from a belief in its protective power 
against demons. (1) 
The festival of sheep-shearing, more strictly "flock-
shearing" from the plucking by hand of the wool from the 
sheep and goats, is referred to in Gen. 30:12,13! I Sam. 25 
2ff.; 36; II Sam. 13:22,24), which indicate that it must 
r~ve been celebrated regularly. It was doubtless a religio 
festivaJ in which the deity was looked to f.or an increase i 
flocks, the wool being regarded as his gift (cf. Hos. 2:5). 2) 
Sabbath rest would not have been possible among the ls 
nomade, but Uoses may have arranged for religious celebrati 
every seven days ( 3). 
Oesterley & Robinson, Hebrew Religion, pp. 96-99. 
Ibid., p. 100. 
Cornill, Culture of Ancient Israel, pp. 44-5. 
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I I. PERIOD OF THE JUDGES • 
A. Political Organization. 
During the period of conquest and the judges, the 
nation of Is rae 1 was in process of formation, not only by 
internal forcee, but by pressure from the outside (1). 
Rather than a conquest by a great united army and the 
establishment of a central sanctuary at Shiloh (see Joshua), 
the invasion was quite in tontrast for there was no national 
organization and no commander-in-chief. Instead, the acquis tion 
of footholds was the work of various clans who succeeded in 
gaining for themselves places in the hill country while the 
inhabitants of the walled cities were not destroyed. Under 
such conditions a central sanctuary would hardly have been 
possible, but rather there is evidence of the existence of 
many (Judges 6:24; 11:11; 17:5; 18:30; 20:26; 21:2-4,5, 8; 
! Sam • 7 : 5 ) • ( 2 ) • 
vVhile the purpose of the book of Judges was to inculcat 
religious truths to be learned from the history of Israel, ~ 
I 
I 
it also has historical value for it shows independent actionl 
on the part of tribes settling among alien people whom they 
could not subdue (3). 
The process of gaining footholds in the land was 
probably accomplished generally through peaceful means and 
was still incomplete after many generations. In the south, 
Judah and Simeon gained control of territory near Jerusalem 
(Judges 1:1-21). The ;'region east of the Jordan was acquired! 
by Reuben, Gad and l'lanasseh (Judges 5). 'I'he Joseph tribes 
s~cceeded in establishing themselves in western Palestine 
(Judges 1:22-36).(4). 
I 
The Joseph tribe was the foundation group of Israel as j 
I! __ -
!! n 
-- "---+1 ):.-Bartorf~- '-S-emitic-=--& -Harnit-rc-=ori€firis-, -:P. 89. 
(2) Wallis, Sociological Study, pp. 18-22. 
(3) Burney, Judges, pp. xxxiv, cxix-cxx. 
(4) Peritz, Old Testament History, pp. 99-106. 
.. ---- ··-·---
.:-;/ 
--- ---- -- ---- ---- --
they had the strategic position. As they became more 
numerous and pressed southward they gave rise to the tribe 
of Benjamin (l). The native inhabitants of the land were a 
blockade against such expansion and the hope of the Israeli ~s 
lay in their co operation with the masses of non -Israelites 
who. were held in bondage by wealthier overlords. The Debora a 
incident (Judges 5) resulted from such a situ4tion. Issach~r 
was enslaved (Gen. 49:14-15), roused to unrest and joined 
by Naphtali and Zebulun and organized under Barak (Judges 
5:12). ~he Amorites prepared for the struggle hoping to 
crush fhe Israelites and subdue the peasantry (2). 
Opportunities for display of talent or strong qualitief 
of individuals were not numerous, but did occur occasionally 
In the aggressions of foreign peoples upon the Israelites, 
there are stories of some of the remarkable people of the 
period. Othniel is credited with having effected deliver·anc~ 
from the Syrians of Mesopotamia (Judges 3:7-11); Ehud was 
responsible for the defeat of the Moabi tes (Judges 3:tl2-30). 
Mention has already been made of Deborah and Barak who 
practically ended Canaanite interference (Judges 4-5). Wneri 
I 
the Midianites from east of the Jordan began their ravages, 
it was Gideon who clear.erly overcame them (Judges 6-8). 
Another great leader was Jephthah, who defeated the Ammonite~~ 
Judges 10:6--12:7). It was the Philistines, bowever, who 
were the greatest source of annoyance and it was some time 
before a leader capable offinspiring sufficient nationalism 
could be found. Saul, from the tribe of Benjamin, was final~ y 
(1) Wallis, God and the Social I'rocess, pp. 36-39. 
( 2). Ibid._, pp .. 7?:: 7_6 ._ -=-"=- -::_- :c:-_ __ -·-:c::::·· .. I 
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selected and subdued the Phil is tines to s orne ex tent. ( 1). 
I 
-
-~ 
These oppressions by various foreign races were local in 
character rather than general and probably occurred in over 
lapl1 ing periods rather than successively (2). In these 
stories of individual tribes and heroes, the attacks were 
always attributed to the displeasure of Yahweh and were to 
be regarded as a form of punishment (3). 
During this period control of groups was througn the 
clan organi~ation, as the nation had not yet come into beinc 
Each clan had a leader, a judge 1 who decided iisputes betwee:n 
families, His autnority was not absolute for it was subjec, 
to the approval of a council of elders composed of the 
freemen of the families. Decisions were rendered on the 
basis of custom. (4). The development under Samuel and 
Saul towards a more unified nation did not constitute a 
kingdom, but was in reality only a federation of tribes. 
while the leader was designated as a king, he was actually 
regarded as an influential tribal sheik. (5). 
B. Social and Economic Life. 
The entrance of the Israelite clans into Canaan meant 
an introduction to a new kind of life. There was much 
hostility, sometimes even open warfare, with the Canaanites 
who opposed the comine of thes~ invaders (6). Then there 
was the contrast of nomadism and the more settled life. In 
the former stage, as shown in the previous chapter, the 
clans wandered in certain parts of the wilderness w.here they 
(l) Day, Social Life, pp. 47-59. 
(2) Burney, Judges, p. liii. 
( 3) Wallis, God and the Social Process, 
(4) Wallis, Sociological Study, p. 47. 
(5) Kent, Social Teachings, p. 14. 
-(6)-Smith-,'-"-3.--u.-p. ic Moralliife,- p-. "5.; 
p. 49. 
! 
. -
l 
l 
·- ---~--- ~ -
---~ ----~- --------- ----=-=--...::-..=..::=:--=====:==-==:.-- .. _--_--::~--------------------------- ____________ :..:.._-::_- __ ----:-_:__::_ --- ----- -- ---~ - ~-. 
held land in common, the we/.fare of the clan meant the welfa e 
of the individual and they ·Nere held together by necessity 
of d~fense. In t..lle latt-er while the clan organization was 
retained for a long time, the great bulk of the people 
settlecl. in the highlands and existed at a very crude economi 
level. Their primitive ideals of social justice prevailed 
and ideas and practices of their desert ancestors were 
retained especially by the more backward and remote classes 
throughout the entire period. (1). To this peasantry, 
living in the villages of the hiJl country and influenced 
by the social ethics of the wilderness, the resources of 
nature were regarded as the inalienable right of kindred 
groups (2). 
The people with whom they came into contact in the new 
land were enjoying a social system influenced by the trade 
and commerce which passed through the land. 
Tenure of land differed too, as the Canaanites held it 
as private property. They too believed in law, morals, and 
justice, but their ideas were none short of mysterious to t 
nomads. Soil was regarded as an item of commerce; it was 
"property"--to be bought, sold, rented, regarded as security 
for loans. All this the nomad considered ~nj~s t. ( 3). 
Clan customs and restrictions had to be changed to fit 
this new agricultural life, hence there arose much opportuni y 
for trickery, deceit, and violence (4). Hostile invasion 
and settlement always means the desturbance of land ti~les; 
transfer is involved and tenure often differs. The settle-
ment of the newly arrived Hebrews in the hill-country meant 
(1) Wallis, Sociological Stud;v, pp. 89-90. 
(2) Wallis, God and the Social Process, p. 11. 
(3) Wallis, Sociological Study, p. 90. 
(.:1) Smith,_J. M. _P_., l!foral Life,_ p. 7. 
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struggles in wresting the land from the Amorite, hence an 
economic revolution. (l)J The Israelite clans settled in 
the hill country and the wilderness of the east and south 
while the Canaanites continued to hold the lowlands with 
fortified cities and the adjacent fields and villages. Thus 
I 
they lived for some time before they were united into one 1 
social organization and under one political control. (2). 
The primitive social organiaation continued to a great 
extent throughout the period; the clan organization was kep~ 
i 
up through pressure from the outside--oppressions of neighb r-
ing hostile people (judges 1,4,5,6,7,10,11,15,20; I Sam. 4, 
5,6,7). The Hebrew sen~e of solidarity enabled them to cop 
with these enemies. Loyalty to the clan group and a sense 
of mutual duty among the members were great ruling forces 
in the society of the period. (3) 
At this period the patriarchal form of family life 
existed, and wives were secured as before by purchase or II 
by capture in warfare (Judges 21:19f). Both of these metho~s 
placed women in a very dependent position. Children, like-
wise, were under the control of the father until they marri d. 
As this period drew to a close and relations between the 
people became more friendly there were intermarriages with 
the Canaanites, Moa.bites, Philistines, and other neighborin 
peoples; hence there is little basis for the tradition of 
tne purity of Hebrew blood. ( 4) While polygarey was practic d 
by the wealthier classes, bigamy was more common among the 
poorer (5). 
(1) Wallis, God and the Social Process, pp. 72-73. 
(2) 'Vallis, Sociological Study, p. 99. 
( 3 ) Ibid . , p • 11. 
___ c __ _:-_ _(_4)_ Perjt~,__Old Testament History, p. 116._ 
(5) Ibid. 
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he was comparatively poor, yet he had a good number of sla.v~s. 
If this were so, it may indicate that there was a growing l 
upper social class--a Hebrew aristoczacy {cf. I Sam. l:1J24}. 
The slaves owned were probably chiefly secured by capture 
in war. 1'his accumulated inferior class was treated as 
property, but not as a legal part of the group (Judges 1:28 
30,35). (1). Women so captured were often taken ~s concubin 
(cf. Saul and Rizpah) (2). 
The Hebrews found the Canaanites accustomed to a comme 
cial civilization; not only did they have the good things 
of the soil as a reward for their labor, but luxuries from 
merchants were also available. In the Song of Deborah 
(Judges 5:6) the caravans of traders are harassed by Sisera. 
The Hebrews probably had some contacts with traders and 
thus procured articles of convenience and beauty.{3). 
There was.j of course_.... social intercourse among members 
of the clan necess ita. ted by their limited terri tory and the 
importance of their organization. ~uestions relative to 
the public policy, or the arrangements of marriages must 
have brought about frequent communication. 
Life was not isolated for the homes were together in 
villages or cities. The primitive stage of agriculture re-
quired many workers to produce the necessities so there was 
social contact in the field of labor. Herding and shepherdi g 
also gave such opportunity for while they were away at 
pasture by <lay, at night the laborers returned to the villa 
Through contact with the Canaanites, the Hebrews learne 
how to manufacture various things: shields, spears, pipes, 
{ll Wallis, God and the Social Process, pp. 90-91. 
(2 Mitchell, Ethics of. the. Old Testament, p. 58. 
c{3 ~Soares, Social-=-Inst1tut-1ons, pp. 85-86. 
l 
,, 
ox-goads, doors, locks, ropes, dyed stuff and embroidery. I All these contacts tended to widen the horizons, 
the knowledge and interests of the Hebrews. (1) 
increasing' 
C. Religious Practices. 
1. Canaanitish eustoms. 
A series of invasions had brought the Israelites from 
the wilderness with their faith and cult~; The Hebrew 
religion will be better understood by a cansideration of tn 
interaction of the two beliefs. 
The Canaanites worshipped spirits called ba'als, whom 
they believed would promote agriculture, hence they were 
fertility spirits. They were local deities rather than 
tribal, that is, they were associated with the soil rather 
than with the clan. 'l'he ir presence was indica ted by rna te ri~ • 
objects such as snake heads, bull heads, stones or wooden 
pillars. 
The ba'al, much as a tribal god, was king, father, 
leader in w&.r, guardian of the locality and the final judic~~l 
authority of the city or village. 
Just as the settled life offered more permanent homes 
than the nomadic, so the sanctuaries of the ba'alim were 
superior to those of the nomadic deity, being constructed 
generally of stone, burnt brick, and mud. They were genera ly 
located on hill tops overlooking the village or city. They 
were the places of sacrifice, of sacrificial meals, contain~d 
apartments for the priests, and in some, at least, there 
were images. 
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of which was to secure the cooperation of the deity in the J 
production of crops. Festivals and the offering of sacrifi ~ 
e constituted the chief elements. One kind of sacrifice was 
a gift to the deity; another was a common meal, shared by 
the worshippers. The ba'al as lord of the land had a claim 
to the produce, thus the practice of bringing gifts of the 
first-fruits; the first born of every ~nimal, and the first 
year's fruit 'Nas sacred and was not to be touched by man. 
The practice of burning sacrifice doubtless arose from the 
idea that thus transformed it was more rea.dily assimilated. 
The most common sacrifices were sheep, goats, and cattle, 
parts of which were reserved for the altar fire, part given 
to the priest, and the remotinder consumed by the family. 
Since the sacrifice must be presented with an approprir, e 
ceremony, there were sacred persons engaged in this. They 
also cared for the sanctuary and interpreted the sacred lot 
Besides these, there existed another class who by ecstatic 
experiences and some peculiar endovnnent could penetrate tne 
secret world of the gods;they were called seers. 
The life of these agricultural people was more complic ed 
and had higher standards of comfor~ even to the point of I 
luxury~ than a nomadic group. Their moral reQuirements--
sexual purity and sanctity of human life, should have been 
higher and they should have possessed a clearer understandi 
of riGht and wrong, but the religion of ancient Palestine 
was not only indifferent to simple ethics, but came to 
condone vi ala ti ons of the moral law. ~~'hile 
ities were condemned, religious formication 
sexu~l irregulal 
was a regular 
' 
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feature. ( 1) . 
2. Yahweh Worship. 
In the early part cf the period the concept of Yahweh 
vms still simple. He was viewed as residing at Sinai and 
coming forth at times to fight for his people (Judges 5:4f). 
He also accepted human sacrifice {Judges 11:34-40; cf. Gen. 
22:1-19) and inspired deeds of violence. (2). The primitive 
concept of His character was further attested by the attribu es, 
both human and inhuman, connected with Him (Jude;es 9:23·f., 
56f.; I Sam. 2:25; 16:15ff.; 19:9)(3). Likewise men were 
commissioned as deliverers and inspired to valorous deeds (4'. 
That there were various places at which He was worshipped 
may be inferred from the references to Dan, Sheckem, and 
Bethel as well as to private shrines (Judges 6:25f; 17:13). 
References in Judges 17:5ff. and I Sam. 1:20f; 2; 3 show 
that there had developed a priesthood not alone from the 
descendants of Aaron, for Samuel was an Ephraimite. (5). 
Tales of Yahweh's po1•.rers spread e.mong the people until 
by the time of Deborah, all the tribes had accepted Him (6).1 
{!_, 
The distress brought about by foreign aggressions "Crystal- ~ 
lized the energy of the Yahweh cult." The presence of tne 
ar't in Shiloh was symbolic of a. developing nationalism (Judg s 
20:27-28) 'Nhich by the time of Saul enabled him to unite the 
several tribes under the banner of Y2.hweh and expel the 
(1) Oesterley & Robinson, Hebrew Religion, pp. 156-16?. 
(2) Peritz, Old Testament History, p. 120. 
( 3) Smith, ,J. M. P. , Moral Life, pp. 7-8. 
(4) Burney, Judges, p. xxxvi. 
(5) Wallis, God and the Social Process, pp. 
(6) Barton, Semitic and ~.mitic Origins, p. 
108-9. 
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Philistines from the central highlands. (1). 
Together with learning agriculture from tile Canaanites , 
the Hebrews came into contact with ba'alism. Yahweh was Qod 
I to them, yet they felt that due reverence must be accorded j 
to the ba'alim or calamity of Eome kind would follow. Yahwetl 
was essentially a wilderness god and they lacked proof of l 
His ability to handle the new situations they were encounter 
. 
ing, hence it was in~vitable that Israel should turn to the 
ba'alim for protection from danger and for prosperity in 
this new life. (2) Ba 'al and Yahv1eh worship probably existei 
side by side; Yahweh became a sort of ba'al of the land and 
came to be worshipped with the ba'al rites (3). 
Conflicting standards of morals and law and the close 
associations of deities with their followers, resulted in a 
religions struggle \llhich played an important part in the 
conquest of the land. In Judges 2:11 through I Sam. 7:4 
there are passages referring to the Israelite reaction 
against the cult of the ba'alim and stressing the rejection 
of it. Such waz the condition before the union of the two 
peoples • ( 4) • 
The gradual fusion of the Israelites with the Canaanite! 
extended the power of Yahweh from the hill country to the 
entire land of Canaan; thus He had progressed from a clan 
god to a national deity (5). 
While Yahweh worship gradually spread through the land, 
there ,·:as always the struggle of supremacy of Yahweh ox the 
( 1) 1Valli s, God and the Soc ia.l Process, pp. 112-116. 
(2) Oesterley & Robinson, Hebrew Religion, pp. 171-3. 
. !~Um.~.~·:~"m:~ic~~ ~:udy, pp. 99-101. 
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ba'alim. There were individuals and groups called prophets 
who devoted themselves in some measure, at least, to champio -
ing the purer religion of Yahweh; they sought to retain the 
simple,stern ideals of the desert in contrast to the sensuou -
ness of the religion of the ba'alim. In so doing they laid 
the foundation for the development of loftier ethic~l and 
spiritual concepts. 'Ihey were pll1omoters of nationalism, 
for with the existence of Israel at stake, Yahweh was to 
or fall. Among the more important were Samuel, Saul, and 
too, 
I 
I 
stand 
I 
Deborah. {See Judges 5; I Sam. 7:13; 9:1-10; 10:5-10; 19:20 • 1 
( 1). 
(1) Smith, ,J. M. P., Prophets <itnd Their Problems, p:p. 
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III. PERIOD OF TEE KINGS. 
A. Economic Life. 
1. Property and Wealth. 
a. Great Estates. 
The Hebrews slowly forsook their pastoral life and 
adopted agriculture, so that by the time of the monarchy 
they were a distinctly agricultural group, although some few 
still continued to raise flocks and herds. During the 
period of the monarchy much of the land was held by 
village communities; however there were some small individua 
farms. Large estates where slaves were employed were not 1 
uncommon, since there were no laws to prohibit the acquisiti n 
of such. At first, tenure was vested in the clans, but 
because of extensive territory and sparse population the 
practice of granting large portions to those who could use 
them arose. The kings had royal estates; princes were 
raisers of sheep and cultivators of the vine and the olive. 
0./ The dignity of the ruler was not effected by such pursuits, ~ 
especially if agents or overseers were employed.(l) Land 
ownership gained prominence during the period of the kings. 
Inheritance was, through male heirs, the eldest son being 
given a double portion, and in case there was no son, the 
property passed to the nearest male relative.(2) Property 
inherited from fathers was regarded as unusually sacred as 
allustrated in the Naboth incident (I Kings 21:3,19). Its 
retention was gene rally a rna t ter of conscience and religion, 
as ancestors might be buried there and to dispose of it 
would be impiety.(3). 
(1) Day, Social Life, 
(2) Scha~ffer, Social 
~===~1±=1 =::~c:;;::3 J-ro :rd. ·~ -- P. ·4·4. 
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pp. 146-7. 
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"lith the increasing complexity of the social organizati n 
during the period, the stronger became wealthy at the_ ex.lJens 
of the poor, and the privileged class increased rapidly. 
The process of the small holdings being absorbed by the 
waalthier landowners reached its height under Isaiah, who 
characterized land-grabbing as the chief evil (5:8) (1). 
Wars were responsible for much poverty, since the farmers' 
lands were re.. "T3.ged, or crops failed for want of care. 
Tribute exacted was always burdensome. With the increasing 
prosperity of the early kingdom, the maintenance of a lux-
urious court necessitated heavy taxes, which further impov-
erished the small landowners. Through such reverses the 
holdings of the poor were gradually added to the estates of 
the wealthy (I Kings 21; II Kings 8:1-16; Isaiah 5:8). {2). 
Greed for land was so great and the removal of boundary 
stones so com.rnon that laws were enacted to prevent such 
practices (Deut. 27:17; cf. 19:14; Hosea 5:10){3). It was 
against these practices that the prophets uttered such 
scathing words (Isaiah 3:14f.; 10:2; 32:7; Amos 8:4){4). 
The earliest legislation contained no references to 
land tenure. In the Deuteronomic Code (19:14; 27:17) 
reference is made to the landmarks. Provision was made in 
Exodus 23:10f. for fallow years, in which the produce was 
to be left for the poor. There was also to be a sabbatical 
year of fallowness (Lev. 25), and in the fiftieth year 
all I and was to lie fallow (25 :11). In addition in the year 
of Jubilee all ancestral estates which people had been 
forced to sell could be redeemed (25:24ff.). In cases of 
I 
1
1 (~) Schaeffer, Social Legislation, p. 144. 
I
; (~) Soares, Soc1al Institutions, pp. 98-99. 
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forced sale, kin could redeem the land (Jer. 32:6-10; Ruth 
4:1-6). (1). Jeremiah (32:6-15), as next of kin, was 
visited by his cousin, who wished to sell his property, 
because of financial embarrassment due to pressure of the 
besieging forces for provisions. It was Jeremiah's privileg 
and also his duty to redeem the property before it passed to 
strangers. (2). 
The social problem was primarily that of property in 
land. It was clear to such leaders as Micah, Hosea, and 
Isaiah that the concentration of land in the ruling class 
would result in the dispossession of numerous ancient clans 
and families. Hence, their hostile attitude in an endeavor 
to protect the interests of those being exploited (Hosea 5: 
10; Micah 2:1-2; Isaiah 3:14; 5:8). Since citizenship right 
depended on land ownership, concentration of property would 
restrict civil rights to the wealthy class only.(3). Thus 
the problem of justice centered about the land (ISam. 8:14, 
15; I Kings 21; Micah 2:1-2; Deut. 19:14; 2?:1?). As the 
Hebrew nation was regarded as an extension of the primitive 
clans, there was the tendency among the prophets to apply 
clan ethics of life to the social problem.f4). 
II 1! b. Debts and Debtors. 
\; One of the causes of inequality in wealth was debt of 
I! a personal kind such as the failure of crops and the conse-
I 
I 
j! 
i 
quent need of aid until the next harvest might cause. 
Children were sometimes sold into slavery to settle such 
(1) Soares, Social Institutions, pp. 80-81. 
(2) Schaeffer, Social Legislation, p. 6?. II~ ! (3) Ibid. I PP· 148,145. 
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increa8ed the number of those reduced to servile conditions 
There were attempts in the earliest legislation to prohibit 
the taking of interest from poor Israelites {Exodus 22:25). 
Loans were to be made for the relief of destitution due to 
debt, or misfortune (Exodus 22:25; Lev. 25:36f.) and not for 
the development of industry; hence to take interest would 
be to only further increase distress, and it was especially 
Yicious because it took advantage of a neighbor's need. In 
Deut. (23:19) the prohibition of interest on money was 
extended to food and goods in general. In the case of a 
foreigner one might loan on interest (23:20a).(2). The 
religious leaders protested against the oppression of the 
poor through heavy rates of interest. The wealthy should 
loan to the poor ace ord ing to their needs and not feel 
grieved by so doing (Deut. 15:7-15). 
The custom of enforcing pledges was equally disastrous 
to those in need as the charging of interest. The necessity 
of pledging a garment indicated extreme poverty (Deut. 24: 
12-13). Indispensable household articles could not be taken 
as pledges (Deut. 24:6), and neither could a widow's garment 
as that was probably her sole possession. Consideration for 
the personal pride and feelings of the borrower v~s shown 
by the provision that the creditor should remain outside of 
the house while the article to be given as a pledge was 
being obtained {Deut. 24:11). One of the great sins of 
Israel in the days of Amos was the seizure of garments and 
Wtf!M'#triW i#Mtirt#'i!td!!fi!:f•',.:!hhrit':raed ttetht't!iint'Mhtitt'att!tttii't ''tt:r'ikWtWC&!'Wt'WWY"'tMttt"Ttnss:m- :mmm 
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loans and the character of 
the pledges required indicates that a very rudimentary stage 
of commercial transactions obtained.(l) 
One of the most characteristic laws provided for the 
remission of debts every seventh year (Deut. 15:1-11). The 
year was fixed so as to be uniform throughout the land. 
The fact that the year of release was near at hand was not 
to affect the willingness to make loans. lhis was a rather 
heavy demand on human nature. (2). 
2. Laborers. 
a. Slaves. 
Constant warfare impoverished the people by exorbitant 
taxes. Small land-owners were forced to 'borrow funds c-nd 
as a consequence their lands were confiscated while they 
must become slaves or hired laborers. 'lhe lo.rge estg,tes 
had slaves whose labor was supP-rintended by the owner (Ruth 
2:4; I Kings 2:36-40).(3) Widows and orphans, especially, 
whc had no protectors, suffered slavery tr1rough the greed. 
of the wealthier class ( 4_ ) • There were also str~ngers from 
abroad who were in the class of dependents, either as hire-
lings or slaves (Exodus 22:21; 23:9; Deut. lO:lBf.; 26:12). 
Unlike the Hebre'.rv who had become a slave through adverse 
circumstances, the foreigner had no chance to redeem him-
self. (5). 
I' (1) sc:r:aeffer, Social T,ee)sJ~tion, l!p. 128-9, 
I (2) Smlth, .T. lL r .. !~oral Llfe, P· 137. 
1.31. 
1
1 (3) Keeble, Social Teachings, pp.40,35. 
/ (4) Lads, Isra~~. p. 398. 
_ . ___ 1, ___ J5_) __ Soares:•- Social Institutions, p. 95. 
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In addition to those enslaved for debt, there were 
slaves obtained by purchase, those born on the great estates 
from slave parents, and children of handmaids. The Hebre·ws 
as a race had an aversion to slavery, hence the conditions 
of their slaves were essentially different from that of most 
oriental peoples. This is evidenced by their admission to 
participation in family worship. Female slaves often 
enjoyed even more intimate relationship since they were 
frequently daughters of Hebrew parents and were bought as 
a wife for the master or his son (Exodus 21:8,9). Generally 
the- position of the slave was not one of misery or degraadati 
but rather they were treated as members of the family, as 
children, and their opinions were often considered (I Sam. 
9:6ff.; 25:14ff, ). There were,of course, some exceptions an 
instances in which they were regarded as property (Exodus 
21:20,21). Provision was made for the punishment of persona 
injuries by the state; maiming as causing the loss of a toot 
or an eye gave the injured one freedom. Chastisement so as 
to cause death (Num. 35:18) must have been more than that· 
of the customary rod. (l) 
I Kings 9:20-22, II Chron. 8:8 (cf. Deut. 20:11) 
indicates that the Israelites were not enslaved by the 
corvee1 under Solomon (2), but I Kings. 11:28 and 5:13f. 
indicate that they as well as conquered peoples were con-
scripted for this work (3). 
In some instances slaves acquired personal wealth 
through v1hich they were enabled to buy:· .their !.freedom and 
I
I (ll Sulzberger, Status of Labor, pp. 5-12. 
· j 2 Jack, Samaria, p. 24. 
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thus become independent (Lev. 25:49). However, the risks of 
war and general insecurity often led to such favored slaves 
remaining with families of~established position and influenc • 
The prophets did not view slavery as a violation of 
"human rights", although they did protest the enslavement 
of fellow-Hebrews (Jer. 34:8,9). In Leviticus (25:44-46) 
it was considered a legalized institution. (1) 
b. Hirelings. 
While sl~very is considered the normal condition of the 
lower class in the earliest codes (Exodus 20,2lff. ), later 
laws contain provisions for free labor, or, 11hired laborers" 
(Deut. 24:14,15; Lev. 19:13). The economic status of free 
labor could not have been much above that of slaves, since 
this aspect of Hebrew life always remained primitive.(2). 
Hired troops {II Sam. 17:8) were often used to enforce 
government regulations, especially those taken over from 
the Canaanites, to which the Hebrews did not readily subject 
themselves. This frequently resulted in such bitterness 
as was evidenced by the prophets against them, (Hosea 10:13; 
Amos 2:14-16; Isaiah 3:1,2).(3). 
3. Commercial Enterprises. 
Trading 1 at first, was of a very elementary nature, 
for the farms usually supplied all the family needs. A 
great range of activities took place there; from the flocks 
came cheese, butter, flesh to be boiled or roasted, wool 
for the making of cloth; while from the soil came grains to 
59-61; 157-8. 
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be parched and groung for bread, flax and cotton for the 
manufacture of clothing. These useful articles were thus 
supplied to the city and village.(l). Different districts 
may have exchanged products, but no real trading class had 
developed {2). For a time commerce was left primarily to the 
Canaanites (Isaiah 23:8; Zeph. 1:11) who·were better acquaint 
ed with the requirements of civilized life. Ka ti ve Hebrev:s 
did not engage in trade before the time of the establishment 
of the monarchy.(3). It was under Solomon with the kingdom 
already well established that commercial activities gained 
great impetus. Tribute from neighboring people (I Kings 4: 
21; 10:25) augmented the prosperity and wee.lth;"of the Hebrews 
(I Kings 4:25) and thus fostered the develppment of commerce. 
Through his diplomacy the trade routes to Egypt were made 
safe (I Kings 10:15); the Phoenician alliance fostered 
trade of timber for wheat and oil (I Kings 5:6-12); Tyrian 
artisans were employed to do the brass work for the Temple 
(I Kings 7:14,16,23,27,38,40-46). In I Kings 10:28 trading 
in horses and chariots was ascribed to him, as was also the 
introduction of new commodit-ies (!Kings 10:2): spices, gold, 
and precious stones. 
Palestine had no harbors; the beEt ones were held by 
the Phoenicians, upon whom Solomon was dependent for access 
to the Mediterranean Sea. The Red Sea was made available 
by the earlier subjugation of Edom and the control of Ezion-
Geber (II Sam. 8:14) by David. Trade was also carried on 
with Ophir (?South Arabia) (I Kings 9:26-28; 10:22) which 
was the source of gold, silver, and ivory.(4). 
(ll:) ,Dayr,·jSoclai~cLife, pp. 148-9. 
~2) Keeble, Social Teachings, p. 35. 
(3) Berthelet, History of Hebrew Civilization, p. 219. 
_:{ 4}=- Soares,- Social---Inst-i-tut-ions;-- pp. 86-7. . 
==-===-=--=== ==-===-=-=--'-"-·· =-·-.::.::_··.- ·- ·-----·--- --------__ -_-__ :=--==::_:.::::---=-=:-__ :=---- ------------
After the disruption of the kingdom the center of 
commercial life prob::~bly shifted to Samaria, where under 
Ahab with close Phoenician relationships the policy of 
li Solomon was continued (Amos 1:9; I Kings 10:22; Hosea 12:?).j 
'rhe danger of such extensive trading was that so much ex- I 
porting emptied the land of all reserves, so that suffering 
resulted in times of drought or ravage by insects (Amos 4: 
7-9). :I Such commercial activities often interrupted religiou' 
feasts (Amos 8:5).(1). The prophetic utterances indicate 
that a lively trade continued in the land (Isaiah 2:6,?,16; 
Hosea 2:8; 12:1,?,8; Amos 6:3-6; 8:5; Zeph. 1:8)(2). The 
pressure of commercial life tended always to displace the 
geniality of the old clan life. Vlha t the prophet in reality 
protested against was the concentration of wealth and power 
in one class and the consequent poverty and oppression of 
the other class.(3). 
B. Domestic Institutions. 
1. Family. 
~nile polygamy was sanctioned by custom, monogamy 
increa.sed in favor among the people if not with the rulers. 
such stories as those of Abraham, Jacob and David in which 
j e2.lousies and strife were depicted must have been object 
lessons to the people and have created sentiment in favor 
of monogamy. By the time of the literary prophets, monogamy 
was considered the ideal state, even though it was not 
widely practised except among the poorer classes. (4). 
(ll Jack, Samaria, pp. 106-112. 
(2 Soares, Social Institutions, p. 88. 
l ==--c __ {_3 _ Yfalli_s_,_- Sociological Study ,,_J) ._ 161 •. 
-- j (4) Day, Social Life, pp. 128-130. 
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\Tnile there was a distinction between the regular 
wives and the subordinates or slaves, there was no reproach 
on either the husband or the concubine and the children of 
the latter were to share equally wi til .those of regular 
wives. 
The acquisition of wives and their treatment was 
modified by the various codes. A slave girl who had become 
the wife of her master could not be sold, but she could be 
restored to her kinfolk. If she was married to her master's 
son, she was henceforth to be treated as a daughter (Exodus 
21:7-9). In the Deuteronomic Code the same privilege was-
extended to those taken captive in w~r (21:10ff.; 20:14). 
They could no longer by sold as slaves. Provision was also 
made that a month should elapse after capture before the 
warriage could take place. Slave wives could not be neglect d 
and the acquisition of another still meant that the first 
should enjoy the privileges of a wife or be given her 
freedom; she could not be sold (Exodus 21:10ff). Warfare 
provided such slaves throug~ tr.e slaughter of the men ~nd 
tr.e capture of the women. The Deuteronomic law (21:15-17) 
The marriage of sisters, as in Jacob!a case, was I I 
I 
particularly offensive and was forbidden by Leviticus 
'l'hi s did not apply in the ca-se of a deceased wife. ( 1). 
18:18. i 
Concubines were found in most homes, --only the poorest 
being excepted. Some female slaves had husbands of their 
own vrbo were likewise the property of the master. (2). 
The Israelite concept of the importance of ~rri&ge is 
(1) Soares, Social Institutions, pp. 42-44. 
-'=-:.'"-~-"'( 2')~1Jay ~ --social Life, p. --130-. --- --"-- ' ____ :_- -- -- - -
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attested oy the provision in Deuteronomy (25:5,?-10) for tr~e! 
Levirate marriage. This provides that in case a man die 
leaving no sons to inherit his property, his brother must 
marry the widuw. 'lhe eldest son of such a marriage was to 
succeed to the name and estate of the deceased. T'his 
duty was, however, restricted to brothers dwelling togetner 
on the same paternal estate. The purpose of such a marriage 
was to perpetuate :the man's name and to preserve family 
property. There was no provision for enforcing this except 
public opinion. Refusal to fulfill such an obligation 
resulted in the brother being unsandalled, which indicated 
that he must forego the right of inheritance of the property 
mf the deceased. 
The marriage of Ruth and Boaz was not Levirate, but go~n, 
in which the nearest of kin had the right to redeem property 
but was not obligated to a Levirate marriage. This showed 
the practice to be losing ground. 'lhe right of daughters 
to inherit property in the case of no sons (Num. 36:6-8), allo 
lessened the importance of the Levirate.(l). 
There was practically no advance in the position of 
women as revealed in the Covenant and Deuteronomic Codes. 
Most of the regulations were from the sex viewpoint (22: 
13-21,22,28; 2?:22f.) and would seem to indicate a low estat 
of family life.(2). 
It was within the power of the husband to divorce his 
wife, and such a proceeding was as loss to him, since she 
r.as regarded as his property and he did not get back the 
marriage price. The regulations in Deuteronomy may have 
been the result of abuse of this power in unjustifiable 
divorces. ~omen who had been wronged and married could not 
(1) Schaeffer, Social Legislation, pp. 5?-62. 
- ( 2) 3mi th,- J-.- H. P .-,--,_Mor&.l:: Life, pp. 130-132. 
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be put away (Deut. 22:13,18,28-29). ~~ile the provision 
in 24:1-4 indicated that a divorced woman was free to marry 
again, it prohibited remarriage to the first after the death 
of the second. 1here was no provision for a woman to secure 
a divorce. (1·}. 
The position of v:cmen remained about the same as in 
earlier times. A few particularly gifted ones were able 
to rise above custom and prejudice, as in the case of 
Jezebel. ~~ile Ahab was a man of ability, be seems to have 
given her a free ha.nd in rna tters of religion. Another ins ta 1 c e 
was the Shunamite who entertained Elisha (II Kings 4.:9f.; 8: II 
lff. ) • ( 2). However, as conditions are generally somewhat 
better than laws indicate, it may be assumed that women in 
pre-exilic Israel led fairly hal)PY lives and had much more 
considerqtion than was guaranteed by laws (3). 
I 
I 
The Deuteronomic Uode also included some laws concernin~ 
children. One, relative to the right of primo-geniture, was! 
intended to protect the son from being discriminated against! 
if his mother did not happen to be the favored wife (21:15ffJ). 
I 
In cases of rebellious sons, the parents had the right! 
of appeal to the elders, which in extreme cuses might result 
in the son being stoned to death for his misconduct (21:18-
21). These indicate somewhat the extent of parental authori 
and also limitations to it through force of public opinion. ( 
While laws seemed to have been directed toward the 
harsher phases of family life, higher conduct was probably 
!ll Berthelet, History of Hebr_e_w_- Civilization, pp. 2 Mitchell, Ethics of the Old Testament, p. 85. 3 Smith, J. M. P., Moral Life, pp. 133-134. 
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gained by an appeal to existing ideals. 1he position of 
women generally appears to have been subordinate (see fore-
going materials), but mothers are accorded high places (Exod s 
20:12; Lev. 19:3; Deut. 5:16) and mentioned along with fathe s. 
Family affection is revealed in the stories of David and his 
sons, also in the story of Rut.b and Naomi. Hosea's love for 
his unfai t.t1ful wife further attests this, as do also the 
prophetic teachings picturing family relations as existing 
between Yahweh and his people (Isaiah 49:15; Jer. 3:14,19-
22; 31:32; Hosea 2:19-20).(1). 
2. Education. 
Schools probably did not exist until late in the develo!-
ment of Israel, but there was education before them. In 
such simple organized society, education was largely g•l.ined 
through imitation. Girls learned the work of women in their 
homes where they remained until marriage; while boys t;o>.ined 
their training as hunters, archers, shepherds, and warriors 
through apprenticeships. Some from the more wealthy or 
favored class may have had special attendants to teach them, 
a.s Solomon, for example, was placed under the e<>~.re of the 
prophet, Nathan (Num. 11:12; Isaiah 49:23; II Sam. 12:25; 
II Kings 10:1,5 and I Chron. 27 : 32) • ( 2) . 
History in the form of hero-tales, and songs of the 
past, which the elders would rehearse before the campfire, 
were learned by the children. 
Participation in the ritual acts of the group was the 
(1) Soares, Social Institut-ions, pp. 45-46. 
(2)__~~~tho}et_,_His~_o_r~ of_HeErew_ Civilization, p., 162. 
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means by which religious practices were learned. Early 
religion centered in the family. Sabbath rest (Exodus 20:8-
10) was a family regulation. In early times it was not a 
day of worship, but because it was the Lord's it ~as not to 
be profaned by labor. 'Ihe Passover probably was originally 
a family sacrifice, and at its observance the children Vlere 
instructed in its meaning (Exodus 12:26f.). This was later 
elaborated into a regular formal explanation to be given 
every year. The three annual festivals which all males 
were required to attend (Exodus 23:14-17) were agricultur-.1, 
--periods of thanksgiving to Yahweh for the harvest. Trtese 
must have been impressive to the boys wno accompanied their 
fathers. 'Yomen also seem to have attended (I Sam. 1:7). 
Many of the stories forming the first ten books of 
the Bible were folk-tales which were told by the fathers 
long before they were written. 'Ihis method was utilized to 
teach the children what Yahweh ha.d done for Israel in the 
past (Ps. 44:1). 
As the great leaders sought to elevate the religious 
life of the people and lift morality above the customary 
level, they sought more definite methods of education. 
I'aren tal training of children was emphasized (Deu t. 4:9; 6: 
4-9; 20-25; 11:18-19; 32:46).(1). 
Writing must have been learned from the Canaanites, as 
the Israelites had no opportunity to learn it in Egypt or 
the wilderness. 'I'he Te11-el-Amarna. letters show that writint 
was known to the Canaanites long before the days of the 
,(J.J "-~_oar_~~-' _Social Institutions rllP., 58-62. 
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monarchy. The J. and E. documents represent the work of 
., 
"schools" which sought to reconstruct the past of the 
nation. The dirge over Saul, and the prophecies of Amos 
and Isaiah were written in forceful language. (1}. 
C. Political Organization. 
1. King and·Court. 
a. Administrative Powers. 
The pressure of hostile groups, especially the 
Philistines, influenced the development of the monarchy. 
Saul's kingdom was composed of Israelites who dwelt in the 
hill country (I Sam. Bff.). He was prejudiced against the 
Canaanites and such an attitude tended to delay the union 
of the two groups (II Sam. 21:2). 
Greater political unity was, however, effected under 
David. He established the capital in the ancient Amorite 
city of J'ebus, (Jerusalem). He also took wives and con-
cubines from among the leading Canaanite families (II Sam. 
5:6il3) and thereby gained their support and confidence. 
That peaceful relations increased under his rule is shown 
by the presence of Canaanites in the army (II Sam. 23:32, 
37) and the fact that the cen~us included them (II Sam. 24: 
lff. ). National development continued so that it re~ched 
its climax under Solomon (I Kings 4:1,2,9,11,12,15). The 
change from a loose confederacy of villages to a nation 
copied from oriental civilization (!Kings 4:1-5; 9:28; 10: 
14-2R) with its merchants, artisans, and financiers neces si -~ 
tated a change in the functions of the leaders. 
I 
I 
l 
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True to the warning of Samuel the people were not 
satisfied with the monarchy, under'~hich there developed ~ 
a. l•mded aristocracy, and consequently a slave class (I Sam. 
8:10-17) and the lack: of justice to the weaker (II Sam. 15: 
1-6). Such struggles began under David and while he was 
able to control situations through the professional, hired 
soldiery (II Sam. 15:18; 20:23), that did not solve the 
problems of the nation; there was~~owing strife between 
the peasantry and the city class. Solomon's policy of 
forced labor only intensified the feeling against the royal 
house. Even the subsequent disruption of the ldngdom did 
not settle the real issue. The coalition of the Israelites 
and C:a.naani tes brought confusion in legal o;md moral uSH£es 
and ide~~s; there was lack of agreement as to what constitute 
"good" law or "good" morals,--a conflict of views which voras 
the source of "wide-spread and long continued misunderstand~ 
ing." ( 1). 
One reason for the demand for a king was the perversion 
·of justice (I Sam. 8:1-5) by local leaders. A king would I be above petty strife,. would be stronger than those oppress- I 
i 
! ing the poor, and his position would enable him to enforce 
I 
Thus the ideal king was conceived as the judt judgJ decrees. 
(I Kings 3:9; Isaiah 11:3-5). Vlliile the elders still had 
judicial power (Deut 16:18; 21:2; I Kings 21:8; Isaiah 3:2; 
l!ic. 3:1,9,10), the great position and power of the )(ing 
and nobility overshadowed them and made them subordinate. 
Even though there was no direct line of appeal from the 
elders or judges, cases of injustice or peculiar difficulty 
could be brought to the king (Nathan's appeal to David, 
I 
~} (1) Walli_s, Sociological Study, pp. 114-.121. 
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II Sam. 12:1-6; cf. II Kings 6:24-30; 8:1-6; two women ~nd 
the child, I Kings 3:16-28). As it was impossible for the 
king to hear all c-.ses personally (II Kings.tl5:5-)i he , , ,~·.u 
appointed a deputy (II Sam. 15:2-4) in earlier times, while 
later there was a superior court of judges and priests 
established at the capital to hear difficult cases (Deut. 
17:8ff.; cf. Num. ll:l6ff. ).(1) 
Aside from his authority as a judge, the king had other 
powers. The extent of his influence in the making of laws 
cannot be determined, but it is probable that he hMd great 
power along such lines. Se could issue orders as to the 
treatment of individuals, for the conduct of a campaign or 
siege, make decrees in civil and ecclesiastical affairs; 
he was pre-eminent in religion, often performing preietly 
functions. Details of ritual and the location of sanctuaries 
were often detennined by him. (2). 
As affairs became more complicated, numerous positions 
were created and an extensive court nobility obtained. 
Among these were the remembrancer (prime minister) (II Sam. 
8:16; 20:24; I Kings 12:10; 18:18, 37; 22:3-9); "officer 
over the household" (I Kings 4:6; 18:3; II Kings 18:18,37; 
19:2). During the time of David and Solomon there was a 
superintendent of the corvee' (II Sam. 20:24; I Kings 4:6; 
5:14; 12:18). Ecclesiastical officials were also found amongJ 
I 
the court nobility. 'I'hey were connected with the Temple and 1 
were concerned with royal worship.(3). 
(1) Soares, Social Institutions, p. 140. 
(2) Day, Social Life, pp. 177-180. 
(3)_~_.oa:r-_es, __ Social Institutions~ pp. 120-122. 
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b. Revenue. 
There was no such thing as taxation before the period 
of the kings; rulers of the preceding periods had been depend 
' I 
ent upon gifts, spoils, and tribute (.Judges 8:24; I Sam. 30: 1 
26f.: cf. I Sam. 22:7; II Sam. 1:10; 8:11; 12:30)(1). Even 
under the kings, revenue was not divided into personal and 
state expenditures. Out of it •n ~rmy was maintained for 
national defense (I Kings 15:22; II Chron. 14:6; 26:9). 
Provisions were also supplied for the royal sanctuary. 
One-tenth of the agricultural produce was for the king's 
tax (I Sam. 8:15,17), ~lso the first mowings from the graz-
ing lands (Amos 7:1; I Kings 18:5). Presents were expected 
(I Sam. 10:2?; 16:20); the spoils of w~.r (II Sam. 8:11; 12: 
30) and tribute from dependencies (II Sam. 8:10; I Kings 4: 
21-23; 10:14-25; II Kings 3:4; Isai~h 16:1) were to be used 
in the maintenance of the royal household. {2). As these 
did not provide enough for Solomon's neede, he introduced 
the system of the Canaanites and neighboring Egyptians of 
taxing his subjects (3). The entire kingdom including 
both Hebrews ar~ Canaanites was divided into twelve district 
which corresponded only roughly to the tribal divisions. A 
governor was placed over each and it was his duty to collect 
supplies for the court for one month each year (I Kings 4~(4 
In cases of emergencies, as the necessity of tribute 
to ·a:-conqueror:, :a' Special tax was levied on property owners 
(II Kings 15:20; 23:25). In cases of dire need Temple 
(1) Schaeffer, Social Legislation, p. 206. 
(2) Soares, Social Institutions, pp. 118-120. 
(3) Kent, Social Teachings, pp. 19-20. · 
(4) Qlmstead, History of Palestine, p. 342. 
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treasures were used (I Kings 15:18; II Kings 12:5,9; 16:18; 
18 : 14 -16 ;) . ( 1 ) • 
This s~me system of revenue seems to ~ve continued 
after the division of the kingdom, as t~xes of wines and 
oil were collected. at the principal towns and sent to the 
royal residence at Samaria, where accounts were kept so 
that the contributions could be credited to the respective 
districts (2). 
2. Legisl~.tion. 
Q. Code of Coven~nt. 
The Covenant Code (Exodus 20:23--23:33) was the earlies 
~.ttempt of Isr-.el at a detil.iled formulation of law. Th~t 
it was intended for a settled agricultural stage of civil-
ization is evident from tne reference to cattle and the 
laws pertaining to fields and vineyards; also bodily injurie 
are calculated in money.{3}. The Code deals with tne variou 
ph•ses of life; the religious aspects will be dealt with in 
a subsequent section; some materials relatdve to slaves and 
to women have been included in previous sections. While 
the real emphasis of the Code is on humQ.nity to slaves, 
vvidows and orphP.ns, great import~.nce is attached to justice, 
helpfulness, the refus;:.l of bribes, and equity to strangers. 
( 4). 
The importance and necessity of fair administration of 
justice is expressed in one group of l~ws. The poor were 
( 1) Schaeffer, Social J,egi sla tion, pp. 211-212. 
(2l.Jack:, 3~mario;~., pp. 97-100. 
(3 Cornill, Culture of Ancient Israel, pp. 41-42. 
(4 _ .me~b_leJ ,.-SociaL. Teachings 1-.::,P,o.·::68 •. ,_ .. · 
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entitled to just judgment in court (Exodus 23:6L but sym- I 
I 
:pathy should not pre,judice either tee 'Vi tness or the judge 
in their f~vor (23:3). Collusion with 'Nicked witnesses was 
:prohibited (23:1). Allowing public opinion to be an influenJe 
:itnd joining with the rruJ.jority in viol~.tion of whO:Lt ·,vc:.s known 
to be right was denounced ( 23:2). Gifts and bribes were 
·warned against as being hindrances to fair judgment ('23:8). 
No f~lse or groundless reports were to be spread (20:16; 23: 
1).(1). 
This code was a stu tement of old customs of right that 
had prevailed and were to prevail, :and wets composed in 
this early kingly period to facilitate justice (2). 1:lhile 
it '.•.ras quite utopian, it represented the longing for social 
justice V'.rhich was prevalent in that period (3). 
b. Deuteronomic Reform. 
Two hundred years intervened between the Code of the 
Coven~.n t .-.nd the Deu teronom i c Reform. Great changes had 
taken place ~d the prophets had inter?reted events so as 
to impress the :people with the need of a more just and 
generous social behavion,_ the lack of which had been respon-
sible for much of Israel's trouble.(4). It was a codificaticn 
of developed social practices under a more highly organized 
life and was in tended to bring to the rulers, judges and 
people a re~lization of obligations of justice and generositJ 
in the upbuilding of social life (5). Chapters 16:18-20 
a.nd 17:8-18:22 deal with officials. The :provisions of the 
(1) Smith, J. M.P., Moral Life, p. 61. 
(2) So•res 1 Social Institutions, p. 140. (3) ~allis, God and the Social Process, p. 
(4) Smith, J. !L P., Origin and History of 
(5)_ Soares, Social Institutions, p. 140. 
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Covenant Code relative to the giving of evidence, bribery 
and justice are ~epeated; to these were added the necessity 
of appointment of fair-minded judges, and the provision 
that doubtful cases should be referred to the priests at 
the sanctuary in Jerus~lem whose decisions were final and 
authorit9tive. (1). Some of the laws show a high sense of 
justice and o;dmed to defend the ~ccused against unjust 
c!'>..a rges. The testimony of t11o witnesses we~.s requilt'ed for a 
conviction (19:6,15). Fals~ witnesses were to receive the 
punishment they sought for the accused (19:16-21). 
The king was to be the free choice of the people (17:14 
15), and was to be content with modest revenue and court, 
rather th~.n :;..ttempting to amass private wealth (1?:16-17). 
He was to rule humbly and faithfully in accordance with the 
principles of 17:18-20.(2). 
The main purpose of the Reform was to eliminate the 
religious errors of Jud~b through the concentration of 
worship at one sanctuary in Jerusalem. Adequate supervision 
such as could be given there would tend to correct the abuse 
that existed. Gatherings, such as the festivals, would 
cause no great hardships for Judah was a small territory, 
and such journeys would have advantages through the trade 
and acquaintance fostered as well as giving prestige to 
the pilgrimage. (B). This vras one feature that even the 
greatest opponents desired to retain because it increased 
the source of Temple dues and contributed to the pa tronri.ge 
of the city ~rkets; thus economic conditions brought 
History of Hebrew J.;aw, p. 48 
94-95. 11 2 Kent, Social Teach1ngs, pp. 1; ~ ll Smith, J .. M. P., Origin ~.nd 
______ __!] __ 3 _____ Smith, __ H. P._, Old 'l'estament History, pp. 265, 270-1. 
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influence to bear on this phase of the Deuteronomic fteform 
(1). In reality the Code was here legalizing what had 
already taken place, as many of the local shrines had been 
closed after the invasion of Sennacherib (?01 B. C.) when 
their prestige had been lessened because of desecration. 
;, 
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However, this was a significant step, nationally, for the 1 
I 
Hebrews as the communities were more unified, and the busine s 
I 
and wealth of Jerusalem increased.(2}. 
D. Philanthropy. 
1. Orphans and WidoWB. 
The fatherless and the widow were mentioned along with 
the ~~ a landless person dependent upon a daily wage for 
the support of his f~mily. Thus there arises the problem 
of the fate of his widow and orphaned ch_ildren. So far as 
the owner of property was concerned it would doubtless have 
been to his interest to remove them and put in their place 
capable men. Yet the policy of the state must have been 
more humanitarian, allowing the family to remain on the 
land where they were and work as much as possible. No 
doubt the ~ had been assisted by his wife and children 
who were old enough to do so. (Cf. Ruth, who labored in 
the fields, 2:8,9). The Hebrew widow, if childless, was 
thrown back on her father, or his f~mily (Lev. 22:13). 
If ~here were chi1dren, the land descended to them and the 
f~.mily remained there as before. While such cases needed 
protection, they were not generally objects of charity. The 
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necessity for protection grew out of such offenses as 
trespassing and the removal of landrn;a.rks (Deut. 19:14; 27: 
17), and the desire of greedy "land-grabbers" to acquire 
more property. Both Hosea and Amos protested against such 
crimes (Hosea 5:10; Amos 2:7) in their times, as did Isaiah 
(5:8) and Micah (2:1-2) at a later date.(l). 
The early codes contain provisions for the protection 
of the fatherless and widows. In Exodus 22:2a-23 a warning 
against afflicting them in any way is found. Leviticus 19: 
9-10 provides that gle~nings of the harvest fields and vine-
yards shall be left to the poor. (2). The produce of the 
seventh year from fallow lands was also to go to the poor 
(Exodus 23:11). U.. ter the corners of the fields were to be 
left as gleanings for the poor (Lev. 19:9f.; 23:22).(3). 
From the viewpoint of the Deuteronomic legislation, 
the dependent or poor of any community have a right to snare 
in the natural products to a certain extent, thus (Deut. 23: 
25,26) they may appease their hunger by eating of the grapes 
and grain from the fields of others without being guilty of 
trespass. As in the e~rlier codes, the gleanings are to be 
left for the poor (24:19-21). Liberality toward L~e poor 
and needy is regarded as a duty (15:11b).(4). A form of 
tax for the relief of the poor was also provided for in 
that the tithe of produce of every third year shoul~ be 
used to alleviate their suffering (Deut. 14:22-27; 16:11-14) 
Generosity to the poor was always emphasized; the prophets 
92-93. 
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declared that such conduct was better than retual sacrifice 
(Isaiah 58:?).(1). 
2. Aliens. 
That there •~~Jere aliens who had no legul status in the 
life of the Hebrews is e vic_f'D t from the warning in Exodus 
22:21 against doing them any harm. (2}•' rThere-isc:frequen-tc 
mehtiori'"of:•tfie: 1t£f'trahg~rs",::along with the fatherless and 
widows in that they too were dependent on the gracious kind-
ness of the community. As eeii.rly as the time of David there 
v1ere two classes of "strangers i•: the .hostile unmitigated 
foreigner who was regarded as a pillager, and the relative 
foreigner, to which class the above ger belonged, and who 
were regarded quite differently. 
It was the former group from whom interest on loans 
could be taken and to Vlhom flesh of a beast '!':hich had died 
or been torn by beasts could be sold. ''lhile such general 
hostility to them prevailed, the nobler leaders looked to 
the time when they should be regurded as brothers (Isaiah 
2:2-4; Micah 4:1-4). The~e gerim ti Kings 9:20-21; II Chron. 
8:?,8) were needed on the land ~s laborers, and David's 
census included them (II Chron. 2:16).(3). 
In the various codes, the resident aliens and others 
with little or no legal status are commended to the phil-
anthropic regard of the more prosperous. Maltreatment of 
strangers was to be punished (Exodus 22:21,23; cf. 23:9), anc 
there was a command to love them since the Hebrews themselvee 
(ll Soares, Social Institutions, p. 101. (2 Smith,~. M. P., Moral Life, pp. 39-40. 
---=---(~ .:.-.::SJ.l:hZ]Je!:_ger,:::;::-Status _of Labor, pp. 2, 4, 20-27. 
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18-19; Lev. l9:33-34a).(l). The S~bbath was to be a day of 
rest for the stranger ( 2) • These foreigners were denied 
many of the rights of Hebrews; they could obtain no loans 
vlithout intereEt. (Deut. 23:20), the law of release {Deut. 
15:3) did not apply to them, and they could not aspire to 
be rulers (Deut. 17:15). Ammonites and Mo;;;.bi tes were ex-
cluded from ~ssembly (Deut. 23:3) not essentially because 
they were fcr~igners, but because they were children of 
incest. On the other hand, Edomites and Egyptians were 
admitted because the former were related and the latter 
bec~use the Hebre~s had once been resident aliens in their 
land. (3). 
3. Levites. 
Following the provisions regarding the stranger, father 
less, and widows, mention is made of the Levites (Deut. 14: 
29; 16:11,14). The centralization of worship at Jerusalem 
assumed the discontinuance of worship at local shrines. 
However the phrase, "within thy gate, or in thy circle" 
indicates thnt after the religious observ&mces at the 
'l'emple the worshippers would return home and adhere to 
ancient customs as of old ~nd consult the Levites as of old 
( Deu t. 18: 9 , 7, 8) • ( 4) . 
l (1) Sch~effer, Social Legislation, p. 150. 
II 
(2) Smith, J. M. P., Moral Life, p. 60. 
(3) Mitchell, Ethics of the Old Testament, pp. 
__________ ];_ ___ (_4_L_~~_]_._zb~ _ _;r:ger_, Status of Labor, _PP· 95-96. 
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tJ.:., 1. Socia:· I::::::ou:.::::~ic Hope. I 
~:\ - 'The term "Uessianic' hope," or "Messianic idea," is to 
r- be construed tc.: i:1clude "The l)erson of the !JI.:essiah, the ::-d,t~;-· : . .J.· ~-'-- r ,_, i' 
L~:: 
annihilation of the powers of evil" and the consequent 
"establishment of the Messianic rule of righteousness, 
justice, and peace, and the resultant happiness of the 
subjects of the kingdom" (1). The attempt to find the 
source of the idea shows that it was not a constant factor 
in Israel's religion. "Messiah" was not applied to the 
deliverer except in one or two Psalms. The "hope" was in th 
kingdom of God, rather than in the son of David. While the 
prophets of the eighth century found hope cherished by the 
people at large, they regarded it as a delusion. Its exist-
ence was to be accounted for in that traditionally Yahweh 
was a war-like God and He would use his power for the vin-
dication of His people. The opposition of the prophets 
resulted from the difference in concepts; they stressed 
ethical requirements. They found the people's hope an 
obstacle to their preaching (Isaiah 2:12-22; Amos 5:18-20); 
those who agreed with the popular sentiment were called 
false (Jer. 28:8f.).(2). 
The messianic prophecies were taken in part from 
popular traditions. What they used was adapted so as to 
elevate religion and ethics.(3) 
The term, "Day of Yahweh", must have long been in use, 
{1) Oes terley, Evolution of the l.{ess ianic Idea, p. 1. l 
(2) Smith, H. P., Origin of the Messianic Hope, pp. 341-3. 
'(3_) ___ Gre~sman11_, Sources of Israel's Messianic Hope, p. 1?9 .. L ______ _ 
-- \\ -
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since the people seemed to recognize it. Their concept 
differed from that of Amos (8:9--9:8) and he was attempting 
to correct their idea. The wicked especially are to suffer 
(3:2); the nations are to be Yahweh's instruments in punish-
ing Israel (6:14) (Cf. Isaiah 10:3; Micah 7:12,13~ Hab. 1: 
6ff.). The day was to Amos to be one of vindication of 
"Yahweh's character of majesty, justice, and righteousness". 
It was not to be the end, but the means of cleansing and 
purifying the nation; it was the process through which the 
l~essianic era might be brought about. In Zephaniah (1:14-
18; 3:8) the day was portrayed as one of doom, consisting 
not only of foreign invasion, but of a world catastrophe in 
which not only men, but the creatures of the air and sea 
are to be involved. Hosea, too, pictured the fish of tne 
sea, beasts of the field, and the inhabitants of the land 
as all being involved (4:3). In Isaiah 2:12 the proud and 
haughty are referred to and it is stated that they will be 
brought low in that day. (1). There was to be peace, 
happiness, and contentment for only a remne.nt. Thus the 
idea ~as adapted from the popular concept and included 
denunciation as well as encouragement. It was designed 
to persuade the people to forsake evil and held out promises 
of re'f!ard for ·t:1ose "Vho obeyed. ...'hi le the idea of the 
remnant is not peculi~r to Isaiah, it is notable there. It 
may have had it~ 0rigin in the incongruous elements .found 
in the world which must be eliminated before the do.wn of 
a new age (Cf. Amos 3:12; 2:6-8; 3:10, where the reason 
for destruction is tne wickedness of the people). Tne best 
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expressions of it-are found in Isaiah 6:13; 10:20-23; 11:11-
16; 28:1-13, in which reference is made to the lack of resyoJ 
sibility on the part of the people at large; the people are j 
conceived as being faithless to Yahweh in that they ignored 
the moral law. (1). He used the idea to emphasize destructi 
and to give a basis for hope (2). In the "remnant" idea, it 
was a small group of right-minded who were to preserve the 
prophetic teachings for the future (3). 
The idea of a "golden age" of the future began to be 
held soon after the eighth century prophets gave their 
pronouncements on the destruction of the nation. This was 
one aspect of the larger hope for a united Israel and Judah 
in Palestine. Then the prince, priests, and people were to 
be wholly righteous. 
in the Messiah. ( 4). 
The ideals of the new age were embodie. 
It was to be a time not only of ! 
material welfare, but also spiritual blessings. Yahweh, as 
ruler, was to dwell on earth (Isaiah 2:2-4a) and instruct 
the people in ways of living in peace and righteousness. 
All nations are bo be included in this peaceful era (Micah 
4:3; cf. Isaiah 11:9), which is to result from the desire 
of men for ease and enjoyment (Isaiah 9:6) because they 
know Yahweh. Through judgment and righteousness, it will 
be established and upheld (cf. Jer. 23:5,6; 33:14-16). (5). 
In that new day there would be salvation from missery, end 
joy would be endless; men will no longer be sinners, but 
shall be as innocent children of paradise(6). 
(1) Oesterley, Evolution of the Messianic Idea, pp. 241-252; 207-8. 
{2) Smith, L. P., Messianic Ideal of Isaiah, p. 193. I 
{3) Smith, J. P., Origin of the Messianic Hope, p. 344. 
(4) Corley, Messianic Prophecy in First Isaiah, pp. 220-1. 11 (5) Oesterley, Evolution of the Messianic Idea, pp. 198,253-.5. 
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Another promise connected with the Messianic Era deals 
with the transformation in the nature of wild beasts (Isaiah 
11:6-8){1). 'Norse than the ravages of wild beasts was war 
(Isaiah 2:2-4: Micah 4:1-4). In the early days Israel had 
glorified war (Exodus 15:3). The vrophets living in a world 
of strife, bloodshed, and quarrelsome neighbors (Isaiah 2:4) 
felt that all this must end and would in the Messianic Age. 
Zion was to be established as a place of arbitration. Such 
men as Isaiah and Jeremiah, who so passionately desired 
justice, could anticipate impartial judgments which would 
be accepted gladly by the nations in their peaceful pursuits 
The abolition of war and the establishment of eternal peace 
could come through arbitration when men shall come to be 
ruled by reason and religion rather than the sword. 
Like war, idolatry would be intolerable. In Micah 5:12 
14 a time is looked to when all such "heathen trap.i-Jings" 
shall be taken out of the v1orshi_p of Yahweh and worship in 
spirit shall take their place. Jeremiah 3:16 looks for a 
religion of pure spirit to replace the devotion to the Ark. 
I 
The l)eop1e shall have a changed attitude of worship,--a chan~e 
of heart; there shall be obedience and a "spontaneous expres~~on 
of inward communion with God" .. (Jer. 31:31-34). 
In-that happy time Jerusalem shall be exalted (Isaiah 
2:2f.; Micah 4:2) as the center of justice. The allegiance 
I 
of foreign nations as worshippers of Yahweh is also anticipai d 
in Isaiah 19:23-25. Zechariah 14:16 goes even farther and i 
expects all nations to participate in the celebration of the! 
_____________ - (l)u]:is_~len_,_e9:· , __ Abingdon Commentar;y_, p. 178. 
_l 
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! Jewish Feast of Tabernacles. ( 1) . 
I 
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The Messianic Hope was in some instances connected with! 
a person, but it was not usually the Messiah. The king or 1 
ruler of this ideal age is usually connected with the descend-
ants of David (Isaiah 9:6-7). Here a definite character is 
ascribed to him. He shall possess wisdom (Cf. Isaiah 9:6, 
I 
"Wonderful-Counsellor" or Wonder of a Counsellor, wnich is 
used only of "divine wonders" on behalf of the people of 
Israel, so that it becomes a term relative to divine inter-
position in the history of the peoyle (2)). He shall have 
the power to secure peace. In tr~e term "Prince of Peace n 
Isaiah 9:6) the aim is to stress the human side of this idea 
ruler; he is to be an earthly prince, representative of a 
king, but possessing characteristics of a messianic ruler 
in that peace shall obtain (3). He is concerned with the 
welfare of his people. While he would possess qualities of 
the deity, he was not such. The perpetuity of his kingdom 
would be dependent upon the ethical qualities of justice 
and righteousness. In Isaiah 11:1-6 the Messiah is to be 
a "prophet of the stem of Jesse (cf. Deut. 18:15),--a great 
prophet with a more abundant spirit of Yahweh.(4). Here 
the moral and religious qualities were emphasized; such 
were to mamifest themselves in practical life tnrough the 
interest in the poor and needy and the execution of justice 
in all cases. In Jeremiah 23:5f. the ruler also is looked 
\ for from the Dav idic line. He is to be just and r ie:;nteous l e and thereby bring security to the land and the _people. (5). 
' \ (1) Eiselen, ed., Abingdon Commentary, P.b>• 178-180. 
t (2) Oe~terle~, Evolution of the Messianic Idea, pp. 
! (3) Ibld., PP• 222-3. 
\ - -- - ---- c~~~ -~~!~i~n~~-e~~~.;-AbTngdon--Commentary, pp. 181-3. 
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It is improbable that in the beginning the "Immanuel" 
figure (Isaiah 7:14) had any connection with the Messiah. 
Rather it was intended to serve as a link between Yahweh 
and the Prince of Peace. A human personality with the 
attributes of Yahweh was to sit on the throne of David. 
There seems to be no connection of this figure with a time 
of peace and happiness such as the Messianic Era, nor with 
a Messianic ruler. An increasing realization of the majesty 
and glory of Yahweh made the idea of His presence among 
sinful men constantly more incongruous until the idea of a 
cleansed remnant worthy of His presence (Isaiah 4:2-6) was 
conceived. His representative, who was to rule in the 
happy time, was then connected with the Davidic house. {1) • 
. . There seems tQ be consider~ble divergence of 
op1n1on as to tne development c!" the Messian1c 1dea. 
Berry would place all the Messianic passages of Isaiah 
and Jeremiah after the exile. Historically, he argues, 
Isaiah 9:1-6 and 11:1-5 do not fit any period in the 
life of Isaiah in that they contemplate a reauilding 
of the nation more comprehensive than the genuine 
mtterances of the prophet indicate. Also he argues tha 
it is strange that la~er writers were not influenced 
by his thought. The Measianic utterances of Jeremiah , 
too, &re regarded as not in accord with his thought or 
style, Eince 13:13-14 and 22:3-6 refer to the destructi n 
of the Davidic line.(2). I 
On the other hand~ Gressmann, compares the prophec es 
with the ideas of paraaise in Gen. 1-3 and finds po1nts. 
of agreement, even though the Messianic ideals surpass ! 
those of the past Golden Age. He also points out ~he j 
connection of the prophecies of future situations with 
the existing economic circumstances.of Pale~tine (Amos 1 
9:13f.; Isa1ah 4:2; Hosea 2:23f.; M1cah 4:4). He does 
point out that there was no primeval king and that I 
therefore that idea must have been a borrowing. For 
him the grandeur of the concepts i~ not imperiled by a 
dependence upon the ideas of other ,t.Jeoples. "The 
finest and sublimest thoughts of the ~ro~hets are em-
bodied in the Messiah." The "fleshly Mes~ianic hope 
in which Israel and Jerusalem are glorified are regarde · 
as of popular origin, but the ideals of justice, peace,! 
end of war, s inlessness, and ~ai thfulness to Yahweh, : 
are from the great pro1,;hets. ( 3). : 
I 
I 
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To regard Messianism as an earlier and constituent 
element rather than as a later and more or less super-
ficial addition tc Hebrew religion gives it greater 
significance. "It was, throughout at least the most 
important part of Israel's history, the bearer of her 
~~~~Ifs~?~esTh~~~g~uf~ 0l~ea~~~~!~~u~¥6 tg~ ~~~Pli~~~c~~s 
"raised to a higher power 11 • ~1) · · 
2. Social Institutions. 
a. Sabbath. 
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\~ile the early observance of the Sabbath is not clear, 
the first legislation shows it as a day of humaneness (Exodu 
23;12) in which there should be rest for both man and animal . 
Such considerations in behalf of the weak and friendless 
was the work of great religious leaders. There was no 
mention of any religious observances. 
During part of the pre-exilic period, it was observed 
as a day sacred to Yahweh. Ordinary wor..: wa~ to be given 
up. The traders rested even though some of them would have 
liked to work (Amos 8:5). Other observances of it were as 
a visiting day (II Kings 4:22f., a festal day of joy (Hosea 
2:11) and also for some religious solemnities (Isaiah 1:13). 
In Deuteronomy 5:14 the provisions of the Decalogue are 
reaffirmed and the reason for their observance based upon 
the deliverance from Egyptian bondage. Here the emphasis 
is on the philanthropic phase. 
Jeremiah (17:19-27) insisted that the future prosperity 
of the land was dependent upon the release of workmen from 
their labors on the seventh day. There was doubtless the 
temptation to keep slaves at work on that day. 
I 
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Provision for its observance as a day of solemn rest an 
convocation is made in Lev. 23:3. Offerings of bread (24:8)1· 
meal, and animals (Num. 28:8f.) are also to constitute part 
of its observance. (1). 
b. Festivals. 
The festivals were the outward expression of the 
religion of the Israelites. They were important in their 
lives in that their observance assured the means of subsist-
ence. 
I The chief festivals celebrated during this period were,1 
first, the Feast of Unleavened Bread with which the Passover 
of earlier days was merged, second, Pentecost or the Feast 
of ~r.e eks, and third, the Feast of Tabernacles. Of these 
only the first was celebrated in the earlier days on a 
fixed date because the crops and fruits matured at different 
times in various parts of the country. The fixing of dates 
for their observance was probably the work of the Deuteronom c 
I 
writers of the seventh century. Changes occurred in the 
observances as the religious ideas of the people underwent 
changes ( cf. legal codes). Some of the earlier fundamental 
ideas were forgotten, and others were only faintly reflected 
in the ritual. (2): 
1 t. Feast of the Passover and Unleavened Bread. 
The Hebrew word, mass~th, which means unleavened cakes, 
is the source of the name (Exodus 23:18; 34:25). The motive 
for the lack of leaven is not given, nor is the reason for 
(1) Soares, Social Institutions, pp~ .168-170. 
-~~(2) Hooke, Myth and Ritual, pp. 111, 112. 
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the observance of· the festival. It may have been that since 
each batch of bread was made from sour dough left from the 
preceding, there was danger of contamination. The observ-
ation of a break by discontinuing the use of old leaven waul 
give a new start. The merging of the Passover witn the Feasl 
of Unleavened Bread may have been a contributing factor, 
too, for unleavened bread was the form used by primitive 
people and its use upon these festivities may have been 
intended to recall the frugality and simplicity of the 
primitive life. As the Passover was from the nomadic period l1 
the use of unleavened bread would serve to unite the two. 
The unleavened cakes were round in form; the Passover was 
observed at full moon, and thus the shape of the cakes may 
have been intended to remind the worshippers of this. 
This festival was celebrated at the beginning of the 
barley harvest· (in the month of Abib--April) (Exodus 23:15 
ff. ). The ritual (Lev. 23:ll~f.) consisted of the waving 
of a sheaf of first fruits before Yahweh which symbolized 
the offering of a gift and the receiving of it back again 
and thus giving recognition to him who was the giver of the 
fruits of the earth. 
The essential elements of the ritual connected with 
the Passover consisted of the sacrifice of a victim from 
the herds or flocks (Exodus 13:12). The blood was smeared 
on the door posts, and the flesh consumed at a sacrificial 
meal at which communion with the deity was effected.(l). 
Tnis feast carne to be connected with the deliverance from 
H Ji) Hook~ __ LMyth __ and Ritual, pp. 113-118. 
I 
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bondage and became an annual memorial to the covenant 
relationship between Yahweh and his people. Its celebration 
was picturesque (Lev. 23:4-14) and left a deep impression 
through the family observance of it. (1). 
2'. Pentecost (Feast of ~1!eeks). 
This festival derived its name, "Feast of Weeks", (Exodu 
34:22; Deut. 16:9f.) from its observance at the end of the 
barley harvest seven weeks after the Feaot of Unleavened 
Bread. The name "Pentecost" came to be1applied since it 
occurred on the fiftieth day after the offering of the wave 
sheaf (Lev. 23:15f. ). It was observed by the presentation 
of free will offerings in recognition of the goodness of 
Yahweh. It was a time of joyful feasting, including even 
the slaves. The poor and needy were also to be invited 
(Lev. 16:9-12).(2). 
3'. Feast of Tabernacles (Booths). 
The Feast of Tabernacles (Deut. 31:10), or of Booths 
(Lev. 23:42), is the most important of the festivals. 
Leviticus 23:40 makes reference to the structures used 
which were made from various kinds of branches. Another 
name applied to this occasion is "Asiph" which means "In-
gathering" and has reference to the harvest of wheat and 
the produce of the vineyards. This occurs at the beginning 
of the Hebrew "New Year". It is a festival in w11ich 
Yahweh as the lord of creation is honored. It is a memorial 
of creation since every year through the abundance of 
(1) Soares, Social Institutions, pp. 173-1?4. 
_(2)-Soares, !ioc1a:I !nst1tut1ons, p. 174. 
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Yahweh (17:2-7).(1). Any teacher of pagan forms of worship 
was to be stoned to death, and even miracles were not to 
lure the people from Yahweh (12:19--13:18)(2). 
Pagan customs of mourning involving mutilation were 
prohibited (14:1-2). The lists of clean and unclean animalsi 
which had doubtless long been observed, were now made 
uniform (14:3-20). There is no principle evident on which 
the lines of destinction were based. It may have been 
because of the repulsive appearance or habits, or fear of 
them as carriers of demons or evil spirits. Animals which 
died or were improperly killed might be given or sold to a 
foreigner, but must not be eaten by the Hebrews (14:2la). 
Cooking a kid in its mother's milK was also forbidden (14: 
2lb). 
Laws pertaining to charity were also included. Tithes 
of produce of the land were required to be brought to the 
Temple, or they could be sold and the proceeds given instead 
(14:22-29). (3). New prominence is accorded the Levite (14: 
27); he is to be included here because of the lack of inher-
itance and should be treated with kindness (14:28-29)(4). 
The year of release which in earlier times referred 
only to land was extended by this code to include creditors 
other than foreigners (15:1-18). It is doubtful if this 
was ever applied in commercial life for in Jeremiah's time 
the manumission of slaves was disregarded except when there 
was a shortage of food. Even then they were reclaimed 
later (Jer. 34:8-11). It is equally probable that remission 
(1) Feritz, Old Testament History, pp. 202-3. 
(2) Smith, J.M.P., Origin and History of Hebrew Law, p.56. 
(3) Ibid., pp. 57-8. 
_,~- _ ( 4) Keeble, Social- Teachings, p. 70. 
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or less utopian, that did not detract from the ethical I 
I 
significance nor spiritual value of them (2). I' 
As the Covenant Code (Exodus 22:29j30;:34~19) required 
the sacrifice of the firstlings of the cattle and sheep on 
the eighth day, so Deuteronomy (15:19-23) required the 
sacrifice also, but extended the period to a year since it 
had to be taken to Jerusalem. Wor]( by the firstlings of 
the herd, and shearing of the firstlings of th~ flock were 
forbidden. No blemished animal was to be used as sacrifice 
(17:1). 
The Feast of the Passover was combined with that of 
Unleavened Bread, probably due to the distance it was 
necessary to travel in celebrating these. The presence of 
the entire family (rather than only males as in the Covenant 
Code) and also the Levites, resident aliens, orphans, and 
widows was required. The first trace of historical signific ce 
for the festivals is found in the Code{l6:1-i?).(ZI). (Cf. 
preceding section on Festivals). 
The centralization of worship changed the status of the 
Levites. They were no longer professional priests for they 
had no pl~ces to officiate. l8:6f. provided that should a 
Levite desire to do so he was to be permitted to serve at : 
the central sanctuary and share in the sacrifice and tithes.! 
( 4). 
Progress along lines of the prophetic teachings was 
(ll Smith, R.M.P., Origin and History of Hebrew Law, pp. 44- . 
(2 Wallis, God and the Social Process, p. 256. ~~ 
(3 ~mit~,J.M.P., Origin~an~ History of Hebrew Law, p. 47. I 
~-:: __ -(4J:,7all1S,:_God--and the uOC1al Process, P• 247. I! 
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shown in that human sacrifice, divination, sorcery, sooth-
saying, and wizards were prohibited (18:9-22) (1). 
Much priestly revenue was obtained from the offerings 
required from the first fruits--wheat, barley, grapes, figs, 
pomegrani tes, olives, honey--vlhich were brought to the 
Temple with confession and thanksgiving. The ritual for 
presentation of these offerings was prescribed, (26:1-ll}. 
Once in three years a tithe was to be given for the poor. 
In this the Levites, but not the regular priesthood shared 
( 26 : 12-15 ) . ( 2). 
(l) Smith, J. M. P., Moral Life, p. 142. 
(2) Soares, Sacia1 Ins~itutions, p. 128. 
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IV. PERIOD OF EXILE. 
A. Secular Life. 
The first deportation, 597 B. C., resulting from the 
rebellion of Jehoiachin, had taken only a small part of the 
population. The king and the royal household, nis nobles 
and some of the artisan class with their slaves had been 
taken to Babylon (Jer. 22:24-30). (1). While this took a 
large part of the inhabitants of Jerusalem, the main body 
of the population--the rural element--were left. Jerusalem 
had been spared, but the right of self-government was denied 
them. Nebuchadrezzar appointed Zedekiah as ruler over 
Judah. ( 2). 
In opposition to those who favored submission to the 
Babylonian overlords, there was an active pro-Egyptian party 
(Jer. 27:28;23). Zedekiah proved to be a weak, vtcillating 
" ruler and was finally persuaded to rebel so that again in 
586 B. C. Nebuchadrezzar sent his forces against Jerusalem. 
I 
'I'he walls of the city were bro:d.:en down, the Temple, palaces, 
and houses were destroy~d and the Temple treasures confiscat d. 
Further deportation of inhabitants took place, so that 
only the poorest of the land (Jer. 52; II Chron. 36) were 
left to be governed by the newly appointed governor, Gedalia . 
I 
I 
Those who were deported were captives only in a relea. ti v' 
sense, since they were allowed to settle in communities in 
which government by "elders" continued to exist. (3). They 
were not enslaved, but rather constituted agricultural 
communities in Babylonia (4). Some were engaged in tne 
(1) Peritz, Old Testament History, p. 211. 
(2) Wallis, God and the Social Process, p. 274. 
_(3) ___ Peritz._ Old Testament History, P.P· 211-220. 
-(4)-SrriTtli,--H.--P:, -Old Testament History, p. 301. 
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the building projects of Nebuchadrezzar; others "engaged in 
commerce, and so long as they paid their taxes were allowed 
to live in peace. 11 Evidence that they engaged in commerce 
is found in the presence of Jewish names in contracts from 
Babylonia in the fifth century. ( 1). There ·they enjoyed life 
much as in their own land even to freedom in religions matte s 
(2). There the social problems of the past disappeared to a 
great extent, for the poverty-stricken, oppressed peasants 
had been left behind in Palestine. New contacts of the 
period broadened their horizons and contributed to more 
adaptable political and social principles.(3) 
B. Religious Phases. 
1. Prophetic Teachings. 
a. Social. 
Those who had been deported in 597 B. c. were comforted 
by the fact that Jerusalem still stood and the Temple 
though despoiled was still in existence (II Kings 24:13). 
These things indicated that Yahweh was still in the midst 
of his people. The downfall of Assyria strengthened the 
belief that Yahweh would eventually be triumphant. 
To those who remained in the homeland the religious 
observances were essentially the same as in earlier times. 
The ba'al cult was still practiced (Jer. 7:9; Ezek. 6:13) 
and the centralization of worshi1j 1Nas ineffectual (Jer. 2: 
28; 7:17-19; Ezek. 33:25}. Immorality was so common that 
the situation seemed hopeless (Ezek. 22: 23:21-29; 5:5-10). 
There seemed to be no consciousness of sin (Jer. 16:10). 
Priests, prophets, and peo~le aliKe were guilty of moral and 
(1) Soares, Social Institutions,_~p. 89. 
(2) Oesterley & Robinson, Hebrew ReligionJ .p. 241. 
___ (3LKent,, __ Social-Teachings, p. 108. 
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religious depravity. In contrast to these, there were 
some who possessed individuality and strength of character 
such as was necessary to preserve existing ideals. Among 
these were Jer'emiah and Ezekiel. (1}. 
Jeremiah wrote to those carried captive to Babylon and 
urged them to pursue normal lives, to build homes, establish 
families and engage in business enterprises in their new 
environment. A note of comfort was added by his assurance 
that Yahweh would not forsake them, but that He could be 
worshipped there. He felt t.ha t at some· time they would be 
restored to their native land (Jer. 29:10-14); but not in 
the near future as some of the false prophets were maintain-
ing (Ch. 28). Those who should return would form the basis 
of the new nation which he felt could not be built from the 
poorest and weakest who had been left in the land (Ch. 24}. 
He saw the need of ability, enterprise and character; those 
who were left were haughty because they .had escaped the exil . 
Likewise, he advised the people of Judah to recognize the 
overlordship of Nebuchadrezzar and be loyal to him, and 
thereby gain for themselves protection and security ratller 
than be subjected to captivity and exile. 1o him this was 
Yahweh•s plan and the only chance they had of escaping 
complete destruction. 
His concern over the prevalent evils and social sins 
is reflected in the incident of the freeing of slaves at 
the time of a siege because of .shortage of food and tne 
prompt reenslavement when the danger wus past; he denounced 
the people for such unscrupulous dealings (Jer. 34}. 
Jeremiah was left to dwell among his people after 586 
__ (_1 )"-_Oe§~~:t"~_ey'-c-an_cL)lobinson, Hebrew Religion, pp. 235-237. 
=---=----===~ .. ==c~======================~~==~~==================~~-='-
It was then that he stressed his doctrine of the inwardness 
of religion (Jer. 31:31-34), as this was to be characteristic 
of the Golden Age to which he looked forward. {1). His 
greatest faith was that the people would long for righteous-
ness, that there would be national repentance, and hence 
salvation {29:11-13). The future social state was to come 
by individuals working together to make the ideal :prevail.{2 . 
After the deportation of 586 B. C., the fall of Jerusal1~, 
and the destruction of the Temple, it seemed as if Yahweh 
had forsaken the land (Ezek. 7: 12; 9::9). Vlhile He would 
not be entirely forgotten, in other lands there were other 
gods who had worship due them (Ezek. 14:1-11) and the result 
would be a syncretistic religion. ~!.here were many who 
remained true to Yahweh. The exile was a bitter experience 
and many longed for the times that were passed (Ps. 137:5-6) 
( 3) . 
Vlhile Jeremiah had been left with tne :poorer classes 
of the·people in Judah, Ezekiel was taken captive to 
Babylonia with the more prosperous. It was his mission to 
foster and ~evelop the hope of restoration. While he put 
great emphasis on religious institutions and observances, he 
did not neglect ethical problems (Ch. 16).{4). Just as 
Jeremiah protested against the perverted social order and 
prophesied the destruction of Jerusalem, so Ezekiel had a 
like message for those among whom he worked (Ch. 13). He 
stressed the sin of idolatry and worship of other gods and 
I 
endeavored to show them that the loyal worship of Yahweh as jl 
'I (1) Smith, J"~~---M:.•.:F:.~, Prophets and Their Times, :pp. 148-158. 
, (2) Soares, Social Institutions, pp. 260-1. 
J
, (3).0esterley and Robinson, Hebrew Religion, pp. 238-240. 
. :_.:=(~) Jiitchell-,~=·Ethics of the Old Testament, p. 218. 
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a righteous, loving God, who was concerned about the welfare 
of His people, would create the right kind of life. It was 
equally true that worshipping Him as an idol, with sacrifice 
and incense, produced the opposite type of life. 
The social quality of his message is evident from nis 
insistence that the prolonged iniquity of Jerusalem necessit~ ted 
retribution; the "bloody city" (22:2) referred to the injustf 
ices to the poor, the defenseless and godly (22:6,9,12). I 
Greedy, sharp business (22:12f.) and professional prophesyin 
(22:25,28) are included in the list of evils. The picture 
of Tyre (Chs. 26-28) reveals his insight into a civili~ation 
based on envy (26:2), pride (28:6), unrighteousness (28:18), 
and violence (28:16). The lack of moral rightness of heart 
would surely lead.to destruction.(l). 
There was, during this period, a growing consciousness 
of the injustice of the suffering of the children for tne 
sins of the fathers. Botn Jeremiah and Ezekiel felt tnat 
their own individual sins were great enough witnout looking 
bac.k to their ancestors; hence Eze.ldel's teachin~ that each 
person should bear the punishment for his own sins (18:4,9, 
13, l?f., 20ff.). The fate ~f each individual was in his 
own bands and each should be judged according to his 
transgressions, his repentance and his change of heart and 
spirit (18:30; 32). "This is the first clear statement 
in Hebrew hi story of the idea that each individual is 
responsible before God for his own life---". Sufficient 
weight was not given to the effects of social forces and 
heredity. Yet he still held to some idea of group solidarit , 
for his concept of the future was expressed in terms of grou] 
II ==--~~1)=:32C!s_ep_, ___ ~ocial Institutions, pp. 265-?. \1 
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life. ( 1). 
Israel's hope was embodied in the concept of Yahweh. 
Israel was dead in sin (Ezek. 38) from which purification 
was necessary (Isaiah 44:22), and that would be brought 
about by an act of divine mercy (Ezek. 36:16ff.; Isaiah 41: 
8-10; 48:11) (2). 
In the thought of Deutero-Isaiah there was no other 
god except Yahweh; he was the creator of all life (40:22, 
26,28; 43:7; 44:24; 45:7,12,18; 48) and tnerefore His sway 
was universal (41:4; 45:1-6). He was just (45:21), ~aithful 
(46:3), holy (40:25; 43:5) loving and forgiving (43:1-6; 54: 
4-8). (3). Closely allied to the idea of universalism was 
the conversion of the Gentiles (45:14; 49:22-23) through 
the leadership of Israel (55:4-5), thus making the religion 
mf the Mebrews world-wide (4). 
b. M~ssianic. 
The sixth century was the most formative period of the 
Messianic thought. This was to be accounted for in the 
hope for the restoration and regeneration of Israel. A 
secondary source of this was found in a prediction from the 
period of the monarchy of the perpetuity of t~e Davidic 
dynasty (II Sam. 7:12-16). Quite parallel to this was the 
belief in the inviolability of the Temple which had been 
one of the chief phases of the popular faith. Although 
Nebuchadrezzar's conquest had brought an end to both the~e 
came a time when the people began to look forward to the 
restoration and the idea of perpetuity of the reigning 
house was revived. Ezekiel was the first to sense the new 
I 
I 
(1) Smith, m.M.P., The Prophets and Their Times, (2} Oesterley and Robinson, Hebrew Religion, P9· 
(3)_-Peri:tz,-_ Old- Testament History, pp. 250-231. 
(4) Oesterley and Robinson, Hebrew Religion, pp. 
! 
l 
PP• 169-l?Ol 
253-4; 261-2. 
263-4. 
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day which Yahweh had in store for them. As there was no 
longer any ruler, or line of kings to whom Yahweh had entrus ed 
their care, He himself would "shepherd" them. Thus instead 
of the monarchy there would be a theocracy, and a kingdom 
of God should replace the kingdo~ of David.{l). In that 
time Israel should be cleansed of its sins (36:33), tne land 
should be fruitful (36:34-35), peace and plenty suould obtai 
(34:25-27), and all Israel should be gathered in from variou 
lands (11:17; 20:34). (2). The universal purpose of Yahweh 
was a "redeemed, purified, people, living in a land of 
righteousness (Isaiah 54:14). Not only Israel, but all 
nations should be included (Isaiah 42:1-4; 49:6; 51:4f.) (3). 
This should be accomplished by the servant of Yahweh, an 
ideal figure portrayed as the one commissioned by Yahweh to 
bring his religion to ~he world (Isaiah 42:1-4). Discourage 
ment should not result from apparent failure of the mission, 
for in the end, Israel will be restored and be as a "light 
to the na.tions"(49:1-6). Th.ere must be confidence in the 
ultimate triumph of the cause (50:4-9) for in the end the 
nations in looking back over the past shall see wherein 
they should have suffered. Israel had submissively borne 
the penalty for the world's sin (53:4-6) in order to save 
others and as a reward should be glorified (53:10-12). (4). 
Scarcely any attention was given to the Messianic king; 
Ezekiel accepted the Prince; Deutero Isaiah ignored the idea, 
but in the popular hope of the restoration the minds of the 
people turned to a monarch. The Messianic hope was a necessa y 
I 
(1) Aytoun, Rise and Fall of tlle Messianic Hope, pp. 24-9. 
(2) Oesterley and Robinson, Hebrew. Religion, p. 256. 
(3) Soares, Social Institutions, p. 2D5. 
-~ _j_ 4-)-=-~-mj.J .. !!_,=-J .M_~E~=·Moral Life, pp. 154-159. 
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part of the Jewish religion as men were looking for salvatior 
from the miseries of the exile.(~). 
2. Observances. 
The religious practices of the Hebrews underwent great 
changes during this period. The absence of the Temple 
precluded sacrifices so the ceremonies and customs formerly 
connected with those had to be foregone. However, these 
were preserved in writings; the customs of festivals were 
interpreted so as to give national and historical significanc'e 
to their observance. The cultus of the Temple was elaborate<!, 
reinterpreted and given theological significance.(2). 
With the Temple destroyed and sacrifice ended, the I Sabbath came to be the rallying force. As a day sacred to l 
::::e::r~:o:::e~ep;tm::: ::::::::.:n:8~dd::e:::ra:~::i:::anle 
religious observances and as a sign of loyalty to Yahweh 
(Isaiah 56:3-6; 58:13f.; 66:23).(3). (Cf. Ezek. 20:12-24) 
It was doubtlesG observed by the reading from the prophets 
and such books as Deuteronomy. The presence of prophets in 
the period is indicative of spoken messages. Sacred songs 
and public prayer were part of the worship services. 
Since the regular festivals could no longer be observed 
it is probable that some memorials of them were held in 
order to keep the thoughts of divine mercy before the 
I 
0 people and to kindle hopes for the future (Isaiah 51:1-3,7). 14). 
II (ll-:.Srpith,H.~.~~·O~igini~f:.tz:e-c<lfessianic Hope of Israel, pp.34;8,356. 
(2 Soares, Soc~al Instttutlons, PP• ·23-4. 1 
(3 Ibid., pp. 169-170. · · .. 
--~( 4)- Oesterley _and Robinson, Hebrew Religion, PP• 243-4. 
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Four annual fast days were observed as memorials of the 
calamities in the history of the last days of the kingdom 
(Zech ?:3,5; 8~i9). 
Prayer became a more prominent feature as it could be 
continued without the Temple or sacrifices. Through it the 
people found peace and refreshment of the soul. It was 
regarded as an acceptable offering (Ps. 141:2; 51; Isaiah 64) 
All of these phases indicate the developingLmoral power 
of the Hebrew religion under national calamity and the in-
spiration of the prophets.(l). 
The rite of circumcision was stressed as a distinctive 
mark of a Jew. 
There was also an attitude of aloofness for those on a 
lower religious plane, evidenced by the emphasis on the laws 
regarding purification and forbidden food.(2). Obedience 
to ritual did not constitute right conduct, but was the 
incentive to it. Corrupt social life must be atoned for by 
repentance, and piety secured by the conscientious observ-
ance of reverence.(3). 
3. Ezekiel's Ideal State. 
Those who survived tne chastisement of Israel were to 
be rewarded gy a glorious future in a purified nation. The 
chief nations of the world were to be overthrown (Ezek. 25-
32) because of tne abuse and oppression they had inflicted 
on the Hebrews (28:24; 35:5,10,12).(4). In this ideal state 
(Chs. 40-48) the idea of reconstruction replaced Ezekiel's 
(1) Soares, Social Institutions,· PP•. i84,~82. 
1
2) Oes .. terle.y and Robinson, Hebrew Religion, p. 245. 
3} Keeble. LSocial Teachings, p~ ?3. · 
.. 4) Smith, J. M.P., Moral Life, pp. 174-5. 
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earlier teaching of restoration. It pictures the kingdom of 
God on earth under "an ideal national and ecclesiastical 
constitution. 11 There is no reference to the restoration of 
the monarchy and ruling dynasty. A prince is to be the 
ruler, chief, or leader; he is not portrayed as the Messiah. 
( 1). 
The boundaries of the new state were drawn as if the 
physical features of the land had changed. The rectangular 
area, extending from the Mediterranean Gea to the Jordan 
River and the Dead Sea, and from the region of Caesarea 
Philippi in the nortn to the southern end of the Dead Sea, 
was divided into twelve parallel transverse sections (47: 
13-20). In the center was the sacred area. The allotment 
of these sections was in accordance with the size of the 
tribes (48:1-7,23-29). The arrangement of the tr:lbes was 
of secondary importance; the principal concern was for the 
sacred area to be used for religious and public purposes. 
The Temple, which was the center of the national life, was 
to occupy the central section, and every precaution was 
taken to guard its sanctity. The foreign slaves, formerly 
employed, were to be displaced by the priests from the rural 
0 
shrines. The Zad,kite priests were to serve in the shrine v 
I 
(44:15-27). The priests were given no share in the land 
(44:28-30; cf. 42:13}.(2). 
Provision for an elaborate ritual was intended to 
center the thoughts of the people on the obligation of 
holiness. The priests were to distinguish between holy 
and unholy, clean and unclean (44:23).{3). The program 
outlined was intended to secure the "permanent reign of 
. t~l ~~~~¥teP;snun~alFi~gi~fa t~5l!~e~P~a:r~~~~~pe, PP • 30-1· 
=--·c-..: __ (3)::f.i_oal,'_BEJL:c.5?oci~_l Institut~_ons, p. 271. 
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social justice" (1), and divine favor. 
His plan was more concerned with the ritualistic than 
the moral phases.(2). He hoped the nation would accept the 
law of Yahweh as its guide, and believed that such a communi y 
could be "one great church, a religious community in which 
everyone should be glad to live with his neighbor as became 
the members of a common faith." He sensed the truth that 
the ideal social state Was not possible without the transfer -
ation of the individuals therein.(3). I 
4. Holiness Code. 
The Holiness Code (Lev. 17-26) was so called because of 
a dominant theme of the "holiness of God." Repeatedly in it 
Israel is urged to preserve and guard this holiness (18:2-5, 
24-30; 19:2-4,36; 20:22-26; 22:31-33) •. It seems to have 
preceded Ezekiel as several laws are such as cannot be 
accounted for as arising in the exile. It is, however, late"' 
than the Deuteronomic Code since worship and sacrifece are 
performed at the central sanctuary (17:1-9). It is predom-
inatly religious since only two parts, (18:6-23; 20:10-21) 
and (19:2-36), are secular.(4). 
Ethical materials have a prominent place. Women still 
I j· 
are of relatively low estate for they are considered almost II 
,I 
wholly from the viewpoint of sexual relations, with the 11 
I! 
exception that children are forbidden to curse their father :: 
I 
and mother under penalty of death (Lev. 19:3; 20:9). The 
(1.) \Vallis, God and the Social Process, p. 291. 
(2) Smith, J. M.P., Moral Life, p. 1?9 •.. 
(3) Soares, Social Institutions, ~P· 270~i;~ 
(4J,~_II1~th_,.J!ll~P_., Origin and History of Hebrew Law, pp.70-73 • 
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taking of sisters as wives (18:18), or.a mother and her 
daughter at the same time, is forbidden under the penalty 
that all three shall be burned (20:14). Polygamy is still 
permitted, but the range of selection is limited. Adultery 
is prohibited and is punishable by death to both {18:20; 20: 
10), as are also unnatural lust and sodomy (18:22; 20:15-16). 
19:29 forbids making daughters harlots; a pries1!s daughter 
as such is to be burned (21:9).(1). 
There is riot much attention paid to the institution of 
slavery, perhaps due to the fact that the attitude of the 
c2J 
"'- ·--
times made it hard to formulate or enforce any such legislat· n. 
Foreigners and the children of "strangers" may be made per-
petual slaves (25:44-46), but enslaved Hebrews are to be 
freed in the year of Jubilee (25:8-13). 'Poor Hebrews who 
have been forced to sell themEelves into slavery must be 
given fair treatment and in the yea~ of~Jubilee .. they and 
their families were to be allowed to return to their estates 
(25:39-43,46). If such were sold to strangers, it must be 
as a hired servant, redeemable at any time by himself or his 
family (25:47-55). Violation of a betrothed slave necessitat d 
the making of a guilt-offering, but was not punishable by 
death(l9:20f. ).(2). 
Under the provisions for the needy classes, no mention 
is made of the widow and the fatherless. The gleanings of 
the fields and vineyards are to be left for the poor and 
the stranger (19:9f.; 23:22). The poor are not to be 
oppressed or robbed or their wages kept overnight (19:13). 
eonsidera tion is also shown for those ·~..,.u.ffering from 
. <f.·~. 
(1) Smith, .J.M.P., ¥oral Life,p.!:J. 181-2. 
c.::. (2) -:Smith, J d.f.P., Mora-l Life, pp. 182-183. 
defects; the deaf are not to be cursed, nor the blind caused 
to stumble (19:14), since they cannot protect themselves 
from danger. The stranger is to be treated as a fellow-
Hebrew (19:33,34; cf. 24:22). The financial interests of 
the Levites were also protected since their lands were 
inalienable. (1). If peasants lost land through foreclosures 
it was to be returned to them or their heirsin the year of 
Jubilee (25:9-10)(2). 
The extent of the sense of justice is revealed by the 
prohibition of theft, cheating, lying, false swearing, and 
murder (19:11,12,12; 24:17-2la). The pious will not slander 
or bear false tales (19:16). 'l'he honest will use no false 
weights or measures (19:35-36). In the administration of 
justice.there should be no discrimination in favor of either 
the poor or the rich; decisions should be impartial (19:15). 
In the year of Jubilee all landed property was to reverl 
to the descendants of the original owners. All Hebrew slave, 
were t~ be liberated. All farm lands were to lie fallow 
then as well as every seventh year(25:2-13). 
If a poor man must sell his property it was the duty 
of a relative to buy it. In case there was none to do so, 
he might reclaim it whenever he was able (25:23-28~. With-
in walled cities property could be redeemed only within the 
I 
first year after the sale; the unwalled cities were regarded 
as farm lands (25:29,34). (3). 
The greater part of the Code is comcerned with ritual 
(1) Smith, J. M. P., Moral Life:;. Pl'>-184. 
(2) Vlallis, God and the Social I'rocess, p. 287. 
(3) Smith, J_. M •. P., Moral Life~ p. 185 • 
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and ceremony wlil.ich was intended to make Israel holy. This 
holiness had "for its purpose social and moral purity". (1) 
V. THE THEOCRATIC COlU..mNITY. 
A. Conditions in Judah. 
The reorganization which tock place after the return 
from exile was largely of an ecclesiastical nature. A 
national existence was not possible since Judah was still 
under Persian rule. The Jewish community was limited in 
size, as it probably included only Jerusalem and its 
immediate neighborhood. (2). There was no king, no court, 
no military aristocracy(3). The native Jewish papulation 
was poor, and they were constantly annoyed by jealous 
neighbors. Those who returned under Sheshba.zzar and 
Zerubbabel were not numerous or influential enough to over-
come the adverse conditions.(4). 
". Few of those who had be en taken captive were living at 
the time of the Return. The Jews in Babylonia were well 
established in business or trade which they had no desire 
to leave. There was nothing in Judah to call them back. 
'• I! (1) Peritz, Old Testament Historv·, .I:- 226. 
p. 272. 1 : 12l Berthelet, History of Hebrew 'Civilization, II 3 Soares, Soc1al lnst1tut1ons, p. 24. 
_____________ [l _____ 4__ Per~t_~_, Old ~l'estament History, pp. 244-5. 
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I Jerusalem was in ruins, the Temple was destroyed, and 
business \Yas at a standstill. The journey to Jerusalem 
was long and arduous. The return movements were mostly 
small groups of enthusiasts, too insignificant in numbers 
to .count much (1). 
Disputes arose over the ownership of land in uuch a 
restricted area. Taxes i~posed by the Persians were burden-
some. (2). In general, this was a period of disillusionment 
for the hopes of Ezekiel and Deutero-Isaiah had bot been 
fulfilled. They had expected a speedy coming of the. 
Messianic era, but the Persian overlordship still continued 
(3). In 520 B. C., at the time of the appointment of 
r: 
Zerubbabel as governor of Judah, little had been done 
toward restoration. An altar had been erected (Haggai 2:14), 
but the Temple had not been rebuilt. The ruins of the old 
one were not even cleared away. The walla of the city were 
still broken down. The community was poverty-stricken excep 
for a few who had rnanaged.to b~imd homes.(4). Lif~ for the 
:c ~· .Jl . ;" .. ~~ . ::. :. - i. ) r: ... ' ·:. -~ 0 ~ ~- ...:. l ~ :.: l ~;, ;~-~ u f C1 l ;__; ~ ... t ~ ':,) :t. l'. ~~.. :·~· (.;!- -~ () • l ~-.~. ·:_; ..! ... c c ~ 
r~t'llrned, e ?;:i.;Le.~ was ~a series of. disap,Pointments. The, lack_, 
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of satisfactory fulfillment of their hopes at tne time, led 
them to turn to great expectations for the future.(5). 
B. Religious Activities. 
1. Prophetic !eachings. 
It was from the foregoing disappointing situations that 
the prophets, F.B.ggai and Zechariah, sought to save the 
returned exiles. They attempted to keep alive faith in 
(1) 
(2) 
( 3) 
1 ( 4) 
Smith, ~.M.P., The Prophets and Their Times, pp. 192-4. 
Soares, Social Institutions, PP•. 24-5. ·. ~ 
Smith, J.M.P., Moral Life, p. 188~ .. -~'t··;;,· · · :., 
Encyclopedia of Religion and Ethics, Vol. l; pp. 452-3. 
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Yahweh and to maintain the old doctrine of piety and prosper 
i ty. · It was therefore necessary for them to find some cause 
for the continued suffering of the people. The poor crops 
and hard times were interpreted as evidences of Yahweh's 
displeasure at having no house wherein he could be worship~e 
(1). Thus the failure to rebuild the Temple (Haggai 1:2-11; 
7ech. 8:9ff.) was responsible for the plight of the people 
{ 2). 
T.IJhile Zechariah emphasized the ethical elements of 
justice, mercy, compassion, and kindness to the poor (7:8-10 
as had the great preceding prophets, his greatest efforts 
were devoted to kindling the hopes of the.returned Jews 
{1:7-17). Yahweh will help the people. The iniquity of 
Judah will be pardoned (3:1-10) and many nations shall come 
to join them {2:10-13; 8:20-23). 
2. Rebuilding the 'l'emple. 
The work of rebuilding the Temple was begun, but the 
people were restless and impatient because of the continued 
hard times. However the prophets sought to encourage them 
by assuring them that the longed-for change would come 
(Haggai 2:15-19; Zech. 1:7-11). 
The political hope of the people was reflected in the 
expectation of the dawn of the Messianic Era. Haggai and 
Zechariah both regarded Zerubbabel as the Mes~ianic Prince 
(Haggai 2:21-23; Zech. 3:8; 6:9-13). ~erusalem in tne new 
age was to be famous for its truth. The exiles were to 
(1) Smith, J.M.P., The Prophets and Their Time~;·~· 197. 
=i:===(~):--::-!l?.:~ci·-1:-:-Moral Life, p. 189. 
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of the Temple, there had been no peace or prosperity, the 
coming days should so change the situation that the city 
will need no walls because of Yahweh's protection; and the 
nations of the earth shall gather there (Zech. 2). The sins 
that were responsible for the exile shall be removed ( Ch. 3) 
and punishment for social wrongs shall come only upon the 
guilty individuals (5:1-4). The magnificent future for 
Jerusalem is pictured in its peace and prosperity; feasting 
instead·of fasting, and the joyousness of all the inhabitant 
( Ch. 8). 
The Temple was completed in 516 B. C., and at the 
Feast of the Passover it was dedicated with appropriate 
offerings. It was rather humble (Haggai 2:3) and_ it is 
evident that its dedication did not usher in the Messianic 
Age. (2). Hereafter Zerubbabel and all the aspirations of 
the Jews disappear from history for the next half century 
( 3). 
t \ II 
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1 ! (1) Smith, rr:. M.P., Mo·ra1. Life',,i"p'~"~la9-:-:191. 
>, I (2) Peri tz, Old Testament His tory, pp~ ·~'19'.:..251. 
:: ____ ~LL3J Cambridge .. Ancient History, Vol. 3,· p. -!\12. 
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During the period subsequent to the Exodus and prior 
to the entrance into Canaan, the Hebrews were in the nomadi 
stage of civilization. They all belonged to one walk in 
life,--a pastoral life of migrant shepherds. Life was 
simple and luxuries were few. (1). Their organization was 
democratic, eg. each family or clan was represented by its 
elders at councils which determined the l:JOl"icies of the 
entire group. Custom, force of public opinion, and the 
prestege of the Clan-Father were the executive forces. 
Property was apparently held in common with the oldest 
member of the group acting as a sort of trustee.(2). 
Individual wealth was of a transportable nature, such 
as flocks, herds, furniture, and sometimes gems and costly 
garments. The latter indicate at least simple commercial 
relationships. 
:Members of the family were also considered as property 
of the patriarch. His wives and concubines, children and 
slaves were subject to his will. 
The deliverance of the Hebrews from Egyptian bondage 
was a unifying force and facilitated the development of 
the religious teachings of Moses. The covenant relation-
ship established with Yahweh made them ever conscious of 
being a people set apart from others. 
The move from the desert intGH,·the~.land:J..'of Canaan 
brought great changes into the lives of the Hebrews. There 
contacts with a more highly civilized people were made. 
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measurements, landmarks, trespass, inheritance, purchase, 
and simple mortgage, confronted them. The old patriarchal 
organization of society was modified by the presence of 
walled cities. Class distinctions developed as property 
was acquired by the more powerful; the weaker became land-
less. Such conditions gave rise to problems of justice and 
charity. 
Divergencies in the religious and ethical ideals 
proved to be the source of a struggle that continued 
throughout the national history of the Hebrews. Contact 
with the worship of the ba'alim as gods of fertility and 
productivity led to the assimilation of sensual practices, 
which were foreign and contrary to the ethical concept of 
Yahweh. The struggle to eliminate these called forth 
great souls, --champions of the faith of Yahweh,--the 
prophets. 
The rise of the kingship with an extensive court 
brought greater culture and luxury, for~· the wealthier 
classes, but it added to the burdens of the poorer through 
increased taxes, and.: supplies for the royal household. The 
administration of justice was facilitated and trade was 
developed. However, there were those who never forgot the 
freedom of the desert. They became restless under the 
highly organized government and the frequent dynastic 
changes of the north indicated attempts to assert their 
independence. 
Customs and practic~~~hich had regulated the social 
' . 
;\ f life of the peoi;le were finally codified in an attempt to 
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secure greater justice. The land problem was considered 
basic, since civil rights were dependent on ownership. 
Closely allied to it were the regulations pertaining to 
slavery and hired laborers which sought to protect them 
against exploitation and to foster humanitarian ideals. 
The building of the Temple had contributed to a more 
elaborate cultus, but the Deuteronomic Reform aimed by the 
centralization of worship to control it and blot out the 
syncretistic elements in religion. The most-significant 
religious influence, however, was exerted by the prophets, 
all of whom aimed to keep the people faithful to the ideal 
of Yahweh as a god of justice, love, and mercy. Failure 
of the people to live up to these ideals coupled with 
grievous external burdens gave rise to the hope of a 
golden age, or Messianic Era. It represented 11 the great 
hopes of a reconstructed social state that was to come in 
the future": with "justice for the poor (Isaiah 11:4}, 
and the promise that the poor should be the first to enjoy 
the new prosperity (Isaiah14:30; 25:4; 29:19)." (1). 
The period of the exile brought the Hebrews into 
contact with new forces and from the material view-point 
they were probably benefited. Extremely significant 
changes were wrought in their religious life. The concept 
of Yahweh as a national god was changed to that of a god 
of the universe. 
Hope for the restoration and rege.nera tion of Israel 
ran high. Out of this grew ~-uch· concepts as those of the 
Holiness Code and EzekiEfi)s ·:i~e~l State. Yahwen: . .was to be 
_-,<;.,= . .· . . A~·;_;·~···. 
________ .exalted_and_Israel as his people givell:.:Priority. However, 
--- - - • c ~' 
_.:·-' .. _ . .,... . 
(1} Soares, Social Ins ti tuti ons·,·. p ~. JfoO .. :'· ·. ·· .. ··. -~ ~~-. 
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the return to the homeland proved disappointing from the 
material standpoint and the restoration of the Temple did 
not bring about the promised golden age. 
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